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Abstract  

The following thesis sought to understand the relation between media and feminism. By looking at 

Nancy Fraser’s three-dimensional approach to gender justice, I offered a comprehensive outline of 

contemporary feminist practices. The latter, were then contextualized through a media ecological lens, 

looking at how media and feminism co-exist, shape and are shaped by each other. With this in mind, I 

introduce the concept of hybrid ecologies, in which feminists, activist practices and media intertwine in 

a cyber-urban space, where virtual action can lead to material effects. By means of a case study, my 

argumentation was illustrated, so as to culminate in a critical discussion. The conclusions drawn from 

the latter are twofold: First I shed light on the limitations and build on Fraser’s three-dimensional 

framework, from which I then offer a theoretical perspective to the understanding of contemporary 

feminism: Clusters of activists’ groups merge, clash or reconstruct themselves within hybrid ecologies.  
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INTRODUCTION  
 

“Critical thinking without hope is cynicism, and hope without critical thinking is naïveté”  

- Rebecca Solnit.1 

 

It started as a single ripple expanding outwards, clashing and merging with other movements of the 

water, and organically evolving into a massive wave. On March 8th, 2018, cities all across the world 

were inundated by a disrupting flow of banners, reviving the feminist militant energy. In Spain, women 

clashed their pots and pans, in Argentina, women chanted in unison and in Poland, women marched in 

bursting harmony. Since 2016, demonstrations around the globe have been flourishing, appearing in 

their new form.2 In this sense, events such as International Women’s Day can no longer be thought of 

as a sole homage to the feminist struggle, but as an active movement. Its momentum allowed to start a 

conversation, think critically and raise new questions about gender justice.  

Feminism cannot be conceptualized as a bounded field, but a complex set of individuals coming 

from diverse backgrounds, connecting, interacting and gathering, to create engagements and thoughts 

in the name of women’s rights.3 It encompasses a myriad of feminist theories reflecting the 

cultural/political/economic conditions in which they arise. Western feminism, emerging from European 

and North American conceptions of women’s liberation, encompasses most of the canonical theories in 

the field. Liberal, socialist, radical and postmodern perspectives tend to be common starting points for 

the theorization of feminism, existing together, clashing with each other and involving into more 

contemporary positions such as neoliberalist feminism. Associated with free market capitalism and 

economic freedom, neoliberalist ideas have gotten tangled with feminism, leading to a definition of 

women’s liberation related to the “powerful woman” and seeking to break the glass ceiling.4 

Unfortunately, this view solely concerns an elite minority of women: Educated, middle- or high-class 

white females. 

Radical feminist Nancy Fraser raises concerns about the dissociation of neoliberalist feminism 

from other crucial matters such as inequalities among women.5 The body of her work on justice can be 

found in her book Fortunes of Feminism, in which she dissects the evolution of western feminism from 

the 60s to today, looking at how feminism got entangled in “dangerous liaisons” with neoliberalism.6 

From a socialist standpoint, Fraser elaborates an approach on justice, in which she reconciles the once 

 
1 Rebecca Solnit, Hope in the Dark: Untold Histories, Wild Possibilities (Edinburgh: Canongate Book, 2016), 12. 
2 Inés Campillo, ““If we stop, the world stops”: The 2018 feminist strike in Spain,” Social Movement Studies18, no.2, 
(December 2019): 252-258. https://doi.org/10.1080/14742837.2018.1556092.  
3 Aristea Fotopoulou, Feminist Activism and digital Networks: Between empowerment and vulnerability (London: Palgrave 
Macmillan, 2016), 4.  
4 Fraser, Fortunes of Feminism, 214.  
5 Fraser, Fortunes of Feminism, 220-221.  
6 Fraser, Fortunes of Feminism, 219. 
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divided economic, cultural and political dimensions of gender struggles. The philosopher constructs her 

framework from an updated understanding of the world’s dynamics, which currently accommodate a 

constant transnational flow of people, ideas, and capital named globalization.7 Its process has rapidly 

affected the way individuals understand borders and international relations, where a settlement taken in 

a certain territory can affect individuals in other territories.8 Fraser’s work will be used as a theoretical 

baseline for the following thesis, as her three-dimensional approach to justice takes into account the 

changes of the globalized world, and its effects on the feminist struggle. 

Zooming on contemporary feminism, its key characteristic seems to be the revival of the strike, 

which form has been transformed distinctively. Activism, defined as immediate and noticeable action 

to reach change, has evolved within our current digitally affected society.9 In this sense, are 

communication technologies just a tool for activist practices? Or are they remapping the feminist praxis 

in more intrinsic ways? Despite the myriad of analysis around digital activism, academia denotes a 

tendency to reduce media to mere instruments or praise them blindly.10 Both sides of the coin fail to 

reveal the complex entanglements between media and the world. The aim of this piece, is to reflect on 

the malleable nature of media ecologies, trying to understand the intricacies of contemporary feminist 

movements.  

To do so, Nancy Fraser’s three-dimensional approach will be critically assessed within the 

complexity of a media entangled space. In this sense, the question that will be looked at is to what extent 

can digital media articulate Nancy Fraser’s three-dimensional framework? And how does this relate 

to feminist activism? By means of the core question, the thesis will shed light on the gap within feminist 

theory, striving to understand the importance of media in creating opportunities for the feminist 

struggle. I believe feminism can no longer be understood outside of our digitally dependent context, 

and overlooking its influence, could be detrimental.  

In this analysis I will first investigate contemporary feminist action, following Nancy Fraser’s 

three-dimensional approach and her contemporary vision for the feminist praxis. Then, feminism will 

be scrutinized from the point of view that the media are entangled in our day to day practices, creating 

a hybrid environment. The argumentation will be solidified by an in-depth study of Spanish activism 

and La Huelga Feminista to result in a discussion around hybrid ecologies and Nancy Fraser’s three-

dimensional approach.  

 

 

 

 

 
7 Fraser, Fortunes of Feminism, 181. 
8 Fraser, Fortunes of Feminism, 211.  
9 Emiliano Treré, Hybrid Media Activism: Ecologies, Imaginaries, Algorithm (New York: Routledge, 2019), 2. 
10 Treré, Hybrid Media Activism, 2.  



CHAPTER 1: THE RESURGENCE OF FEMINISM  
 

Western feminist tradition has been concerned with matters of recognition and redistribution across 

multiple generations. Recognition refers to “being seen or regarded – whether directly or through the 

mediation of social and political institutions – under some practically significant description”.1 Simply 

put, the individual or community concerned with matters of recognition seeks to be regarded or treated 

differently, which simultaneously can influence the way in which this person or community perceives 

herself. The second dimensions concerns redistribution, which deal with inequalities rooted in the 

economic system such as gendered labor division or the struggle against unpaid reproductive and 

domestic labor.2  

In today’s global context, a ramification of the feminist praxis has evolved in tune with 

neoliberalist ideals, incorporating a notion of equality settled “through participation in consumer culture 

and civil society”.3 Crucial struggles such as the economic inequality among women were 

overshadowed by “getting the corner office”. In this sense, critics such as Hester Eisenstein argued that 

contemporary feminism has been entangled in “dangerous liaisons” with neoliberalism, dating back to 

the end of second-wave feminism.4  

The metaphor of “waves” refers to the significant shifts in western feminist praxis. It is 

important to note, that this conception does illustrate feminism as generational, where the criteria of a 

feminist wave possibly leaves out alternative theories that coexisted at the same time. However, in order 

to situate Nancy Fraser’s view on neoliberalism, this chronology remains a useful starting point. The 

rise of the first wave arrived in the early 19th century, when women denounced their exclusion from 

political society, and defended their rights to suffrage and education. Mainly, this generation of 

feminists was concerned with establishing policies that liberated women from being reduced to men’s 

property. During this period, claims for recognition were starting to form.5 In the early 1960s however, 

the feminist praxis was renewed, and new struggles came to light. After the war, states played an 

influential part in regulating their own economies. During this time, there was a fixation on rebuilding 

industry and an economically stable nation, leading to what Fraser the era of “state-organized 

capitalism”.6 As a result, second wave feminists introduced redistributive arguments against this “state-

organized capitalism”, for reproductive rights and fairness in the workplace. It was also during the 

 
1 Patchen Markell, “Recognition and redistribution” in The Oxford Handbook of Political Theory, ed. John Dryzek, Bonnie 
Honig, Anne Philips (United Kingdom: Oxford University Press, 2006), 450.  
2 Fraser, Fortunes of Feminism, 162.  
3 Angela McRobbie, The Aftermath of Feminism: Gender, Culture and Social Change (London: Sage, 2009), 2.  
4 Fraser, Fortunes of Feminism, 219.  
5 Linda Zerilli, “Feminist Theory and the Canon of Political Thought” in The Oxford Handbook of Political Theory, ed. John 
Dryzek, Bonnie Honig, Anne Philips (United Kingdom: Oxford University Press, 2006), 108.  
6 Fraser, Fortunes of Feminism, 162.  
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second wave, that feminists built on first wave arguments, and started challenging what constituted the 

“political”, extending the understanding of justice to matters of the family and other cultural/societal 

taken-for-granted traditions, making what was considered personal part of political affairs.7 In this 

sense, the second wave incorporated claims for redistribution by challenging the economic system of 

the time, claims for recognition and by challenging the presumed cultural conceptions. Nevertheless, 

what looked like a balanced two-dimensional approach to women’s struggle, quickly fizzled down to a 

monistic recognition view, leaving behind the economic aspect of the struggle and leading to a 

second/third wave, mainly focused on matters of recognition.8  

This is the moment where Fraser’s critique comes into play. As the feminist praxis obscured 

matters of redistribution, the neoliberalist program was not critically assessed, thus making feminism 

vulnerable to its entanglements.9 A clear illustration, was the unification of the once liberating defense 

of the two-earner family to the neoliberal agenda. The traditional view of the woman as the housewife 

and the man as the breadwinner was criticized by feminists, offering instead a family construction in 

which both men and women have equal opportunities to be the wage earner. As a result, however, the 

capitalistic system was romanticized as a source of emancipation, liberating the women from traditional 

family models by allowing them to enter the labor force.10 Therefore, having omitted redistributive 

reflection on the economic system, entrapped emancipation to capitalistic production. In this sense, 

untangling feminism from neoliberalism will require a remapping of gender justice.  

 

1.1 FEMINIST RESURGENT 
Nancy Fraser takes on the project to reclaim and reconstitute a feminist theory that critically assesses 

the current stance of gender struggles, and how these will shift forward. In Fortunes of Feminism, Fraser 

encompasses the reality of today’s world and introduces a critical assessment of struggles 

overshadowed by neoliberalism. Firstly, her project was focused on reconciling the two dimensions of 

justice visible at the time, redistribution and recognition. The approach offered in Fortunes of Feminism 

is a review of her first attempt to bring together the dimensions, deeply criticized due to the way in 

which recognition was subordinated to redistribution.11 

Fraser argue that women can suffer from both maldistribution and misrecognition 

simultaneously, as these struggles do not have to be independent from each other. Fraser proposes a 

two-dimensional approach in which the two dimensions of justice can both be theoretically distinct and 

practically intertwined creating a balanced framework.12 With this two-dimensional approach, Fraser 

 
7 Zerilli, “Feminist theory”, 109.  
8 Zerilli, “Feminist theory”, 116.  
9 Fraser, Fortunes of Feminism, 162.  
10 Fraser, Fortunes of Feminism, 221.  
11 Markell, “Recognition and Redistribution”, 457.  
12 Fraser, Fortunes of Feminism, 163.  
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seeks to reach what she call the principle of parity of participation: “Justice requires social arrangements 

that permit all (adult) members of society to interact with one another as peers”.13 In order to reach 

participatory parity, two conditions are needed: all participants need to have equal opportunity to access 

material resources that will allow them to interact with their peers, and the institutionalized patterns 

have to make it possible for all participants to be equally respected and have equal opportunities for 

social esteem.14 

While the two-dimensional approach seems to encompass a way for feminism to flourish, 

Fraser realized that recognition and redistribution only deal with what encompasses a marginalized 

community’s struggles for justice. In this sense, as society embarked on the age of globalization, new 

questions were raised: Who is included in a community, and which community can make claims for 

recognition and redistribution?15 With these questions in mind, Fraser updates her two-dimensional 

approach with the introduction of representation.   

Representation encompasses new injustices, that deal with the context or frame in which claims 

of recognition and redistribution are made. The main injustice at the level of representation, deals with 

boundaries of a certain political community unfairly excluding someone that is entitled to be part of the 

latter, which is conceptualized by Fraser as misrepresentation.16 This injustice has two subsections, 

ordinary-political misrepresentation and misframing, the former dealing with political agreements that 

exclude someone from participating as peers, and the latter when the community boundaries in itself 

exclude a person from the community, denied the chance to make claims of redistribution and 

recognition at all.17 It is due to the rise of globalization that more and more cases of misframing are 

made visible. A decision taken in one country can impact people in other territories, making the idea of 

restricting the community to one territory difficult. Fraser then reflects on how the three-dimensional 

approach to justice will be put in action. She envisions a paradigm shift, in which dialogical perspectives 

are involved, meaning individuals reach decision making through interactions between each other and 

deliberation leading to a “theory of democratic justice”.18 The center of this theory is participatory 

parity, which on the one hand allows to estimate a social settlement just if all relevant individuals can 

participate as peers, and on the other hand allows to estimate whether norms are democratic if through 

deliberation participants can come to an agreement. In this way, justice encompasses three-dimensions 

that will eventually lead to just politics by means of participatory parity.  

 

 
13 Fraser, Fortunes of Feminism, 164.  
14 Fraser, Fortunes of Feminism, 164. 
15 Fraser, Fortunes of Feminism, 192.  
16 Fraser, Fortunes of Feminism, 196.  
17 Fraser, Fortunes of Feminism, 196-197. 
18 Fraser, Fortunes of Feminism, 207.  
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1.2 NEW WAVE OF FEMINIST MOVEMENTS  
Today, feminism is blossoming in different directions in a context which Fraser presents as the 

aftermath of a “massive economic crisis, social uncertainty and political realignment”.19 From 2008 

onwards, the western world has been hit by a wave of uncertainty, leading to the rise of right and left 

populism in countries such as the United States, Spain and France. However, according to Fraser, it is 

also in times of uncertainty that a critical remapping can occur. The question now, is what does this 

mean for feminism? Contemporary western feminism, is according to the philosopher, stuck in a 

crossroads between two contradictory definitions of women’s liberation.  

 Already touched upon in a previous section, if capitalism is seen as a system that, just after a 

few adjustments, can include women, neoliberalist feminist imagination is at play. This approach to 

feminism has thrived in the corporate world, and to some extent allowed for women’s emancipation 

within the capitalistic context.20 However, Fraser deeply criticizes its elitism, that feeds on inequality 

among women, benefitting the privileged.21 Indeed, since the financial crisis of 2008, the state of the 

world is more acute than ever, inequality benefiting only a 1 percent and hindering what Fraser calls 

the 99%.22 The financial crisis however, made visible the flaws of the capitalistic system. As a response, 

a myriad of mobilization mushroomed all over the western world, pointing out the cracks the current 

economic structure of the world. In Spain for instance, La Puerta del Sol was occupied by the 15M or 

Indigados movement, as a way to protest against the poor way in which the country was led in times of 

crisis.23 The movement resulted in the creation of a new political party, Podemos, aimed at countering 

corruption and breaking the bipartisan system that has been at play since the death of Franco.24 In this 

light, Fraser saw an opportunity for the socialist perspectives of the second feminist wave to be revived 

into an anti-austerity movement.  

 Fraser, Arruzza and Bhattacharya published, in 2019, Feminism for the 99% an accessible 

manifesto that sheds light on what they argue is the potential of contemporary feminism. For the authors 

of the manifesto, women’s liberation finds itself in a tug between emancipation as getting the corner 

office or as a rejection of the capitalistic system in itself. Feminism of the 99% is a plea for a path to 

women’s liberation which recognizes the capitalistic system as the core of all inequality.25 The theses 

presented by the authors, are clearly directed towards a socialist future, inspired by Marxist ideals. The 

result is a call for an anti-capitalistic remapping, where the resurgence of feminist militancy will be 

 
19 Fraser, Fortunes of Feminism, 209.  
20 Nicole Aschoff, “Why I am a Feminist – and a Socialist,” Jacobin Magazine, August 3, 2020, 
https://www.jacobinmag.com/2020/03/feminism-socialism-anti-capitalism-working-class. 
21 Fraser, Fortunes of Feminism, 219-223.  
22 Nancy Fraser, Cinzia Arruzza and Tithi Bhattacharya, Feminism for the 99% - A Manifesto (London: Verso, 2019), 13.  
23 Treré, Hybrid Media Activism, 141. 
24 Inés Santaeulalia,”El asalto al poder e la generación del15-M,” El País, December 16, 2019, 
https://elpais.com/politica/2019/12/14/actualidad/1576357137_278611.html. 
25 Fraser, Arruzza and Bhattacharya, Feminism for the 99%, 16. 
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central. Indeed, the 2018 feminist mobilizations that took place in Spain, Argentina and Poland, were 

taken as an example of feminism’s potential to create a global movement, focusing on matters of 

redistribution.26 When reading the manifesto, it is noticeable that only one path is presented as the way 

out of inequality, based on Marxist arguments, and a rejection of the capitalistic system. Nonetheless, 

there is a lack of nuance around the way this scenario would liberate society from inequalities. The 

authors do not offer any limitations to their arguments, making the analysis rather one sided. 

Consequentially, they avoid mentioning that anti-capitalism does not per se create a society free of 

gender oppression and violence, environmental disasters, and racism, as these issues will come along.  

1.2.1 BREAKING GROUNDS: THE FEMINIST STRIKE 
Theorizing feminism is essential to give the struggle meaning. It needs however, to be connected to a 

materialized form of political engagement, that can channel practices aiming for physical change. 

Feminist activism has reincorporated the strike, making use of these massive bodily assemblies to 

contest oppressive policies and institutionalized practices that are discriminating women. Bodily 

assemblies make dissonance tangible, as the act of “being there” creates meaning in itself.27 Bodily 

performativity, as explained by Butler, gives additional meaning to the demands being made by 

protesters. It adds potential for physical resistance, expanding on the public spaces of the city, making 

feminist requests visible.28 In this sense, the revival of the strike is a powerful move for feminism. It is 

through the mobilization of bodies, that contemporary feminist praxis is creating momentum.  

 The act of bodily “being there” however, is sustained by something that is not visible. For a 

grassroot movement to be at play, an intricate system of roots needs to have pushed it to the surface, 

composed by a multiplicity of organization practices, activist groups, scholars, intellectuals, educators, 

to create a stable base for the uprisings. In this sense, the backbone of feminist strikes is often 

constructed by what Fraser calls subaltern “counterpublics”.  

When members of a marginalized and subordinated groups are excluded from the official public 

sphere, a myriad of arenas sprout in these margins, to create spaces for political, societal and economic 

discussions.29 Fraser analyzes the concept of the public sphere, coined by Jürgen Habermas, a space 

existing between society and the state, creating an arena in which individuals can participate in political 

conversations, in an open and accessible manner, allowing the formation of public opinion. The public 

sphere presented by Habermas, however, denotes elitism, excluding women and working-class men.30 

Fraser argues that Habermas fails to encompass the multiplicity of public spheres, existing in parallel 

to the sphere composed by what Habermas considers the public. On the contrary, there is not one public 

 
26 Fraser, Arruzza and Bhattacharya, Feminism for the 99%, 15.  
27 Mona Lijla, “Dangerous bodies, matter and emotions: public assemblies and embodied resistance,” Journal of Political 
Power 10, no.3 (September 2017): 344, https://doi-10.1080/2158379X.2017.1382176.  
28 Lijla “Dangerous bodies”, 345. 
29 Fraser, Nancy. "Rethinking the Public Sphere: A Contribution to the Critique of Actually Existing Democracy," Social 
Text 25/26, (1990): 56-80. doi:10.2307/466240. 
30 Fraser, “Rethinking the public sphere”, 62.  
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sphere, and “not only were there always a plurality of competing publics but the relations between 

bourgeois publics and other publics were always conflictual”.31 According to Fraser the idea of a single 

public sphere would in itself be detrimental to democracy, instead she is pushing forward the idea of 

subaltern counterpublics. These spaces can take the form of feminist assemblies, allowing marginalized 

groups to gather and contest the discursive field by creating new vocabularies and pinpointing struggles, 

making them tangible and visible. It is important to note however, that subaltern counterpublics can 

also house antidemocratic or extremist ideologies, which are also often excluded from the dominant 

public spheres. In this sense, subaltern counterpublics are complex spaces, that can harness both 

destructive and generative opinions.  

Most importantly, for Fraser, the ideal of participatory parity is “closely approximated by 

arrangements that permit contestation among a plurality of competing publics”.32 The complexity of 

public life cannot be contained in one dominant sphere reserved for the privileged but should rather 

consist of a constellation of publics that give nuances to monolithic views of public opinion, constituted 

by “culturally specific institutions” that derive from the diverse individuals composing it.33 As publics 

interact and clash, people are able to participate in different publics, which allows for intercultural 

communications.34  

 

 

  

 
31 Fraser, “Rethinking the public sphere”, 61.  
32 Fraser, “Rethinking the public sphere”, 68.  
33 Fraser, “Rethinking the public sphere”, 69.  
34 Fraser, “Rethinking the public sphere”, 66.  



CHAPTER 2: INTERNET INCORPORATION   

With the advent of Web 2.0, it is no longer deniable that its effects have transformed most daily 

practices. Urban mobility is now dominated by applications such as Uber, making it easier to set a 

pickup location instead of going to a taxi stop. Traffic of merchandise vehicles in the city have 

augmented due to online shopping and at home delivery, causing additional CO₂ emissions. Today’s 

dominant media’s virtual shifts have caused material changes, from the economic effect of Uber to the 

rise of CO₂ emissions in the city.1 This chapter will look at the impact of the introduction of digital 

media, by understanding the media ecology approach, looking at feminist activism online, investigating 

the threats of this new environment, and critically assessing the relationship between the physical and 

the virtual.  

 

2.1 ONTOLOGICAL APPROACH TO MEDIA  
Media, old and new, are present in our daily practices, shaping and being shaped by our existence.  

They have spilled into the political, economic and cultural fields, merging with them and becoming 

one. In this sense, it is interesting how philosophical and feminist academia have overlooked mediums 

as active agents in phenomena. Both in Fortunes of Feminism and Feminism for the 99%, media is 

briefly given an instrumental role as a way to augment the momentum of a movement.2 When looking 

at movements such as #MeToo however, a different perspective is presented. In 2006, Tarana Burke 

opened up about her sexual abuse story on MySpace, starting the movement. As it evolved and reached 

its highest momentum, between 2016 and 2017, it continued to be linked to media affordances, creating 

a hybrid movement existing due to material and virtual elements.3 #MeToo cannot be separated from 

digital media, as it has become part of the movement and vice versa. Consequently, the following 

section attempts to provide an understanding of the current context in which movements are evolving 

by means of the media ecology approach.  

2.1.2 MEDIA ECOLOGIES  
The first understanding of media from an ontological standpoint arrived with McLuhan’s 

Medium Theory (MT). The philosopher had a fascination for the intricacies of media, the latter defined 

as anything that requires the use of the human body, ranging from clothing to computers.4 MT was 

 
1 Esther González-Aurignac, Rafael Ternes-Cordovez “Digitropismo Urbano. Una taxonomía de las redes digitales 
inductoras de cambios direccionales en el espacio urbano” Innovación e Investigación en Arquitectura y Territorio 7, no.2 
(December 2019): 21. doi:10.14198/i2.2019.2.07.  
2 Fraser, Fortunes of Feminism, 191.  
3 Kaitlynn Mendes, Jessica Ringrose, Jessalynn Keller, Digital Feminist activism: Girls and Women Fight Back Against 
Rape Culture (New York: Oxford University Press, 2019), 175.  
4 Marshall McLuhan, Understanding Media (London: Routledge, 1964), 7-8.  
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elaborated to offer a different perspective of media namely the study of media as ecologies. Matthew 

Fuller explained it best:  

 

The term ‘ecology’ is used here because it is one of the most expressive language currently has 

to indicate the massive and dynamic interrelation of processes and objects, beings and things, 

patterns and matter.5 

 

McLuhan aims to move away from a focus on media’s content, and rather look at the medium itself.  

Within an ecology, when a species evolves, it shifts the dynamics between the already co-existing 

species and the environment in itself. McLuhan’s MT pictures media in a similar way, where the content 

is not the focal point, but rather the medium and its affordances.6 When a new medium is introduced in 

the ecology, it will shift the dynamics within the environment, between the “older” mediums for 

dominance, and the environment in itself (reality).7 While MT does pioneer a field of study that 

incorporated ontological approaches to media, it also denotes strong nuances of technological 

determinism. In this sense, MT does not fully encompass the connection between human and nonhuman 

agents. In the age of digital media, participation and interaction with the medium is essential, users 

being both involved and subjected to the shifts of new and old media. The MT approach neglects 

cultural and contextual elements, creating an ontological perspective in which mediums generate majors 

shifts in society. 

 Nardi and O’Day took on the task to reintroduce human agency into the technologically driven 

MT. This ontological approach is conceived as “a system of people, practices, values and technologies 

in a particular local environment”.8 Instead of looking at media ecologies from the sole perspective of 

medium driven phenomena, a person’s relationships and values are the focal point, moving from a 

macro media ecology to a micro-level ecology. The researchers name this space an information ecology, 

where humans interact with technology, the latter integrated in human habits and patterns.9 

Nevertheless, Nardi and O’Day’s media ecological approach is scaled to humans. It forgets to take into 

account the hybrid spatiality of mediums, spilling over and connecting together individuals in a space 

that is slowly reconstructing geographical boundaries.  

 Instead, Matthew Fuller puts forward a more complex and dynamic approach to media 

ecologies.10 Media are indeed more than their content, carrying tensions and contradictions emanating 

from cultural/political/economic contexts. Indeed, it is a space that allows for generative remapping 

while at the same time expanding problems such as exclusion and oppression. Fuller’s argument is 

 
5 Matthew Fuller, Media ecologies: Materialist energies in art and technoculture (Cambridge: MIT Press, 2005), 2.  
6 McLuhan, Understanding Media, 7.  
7 McLuhan, Understanding Media, 7.  
8 Bonnie Nardi. and Vicki O’Day, Information ecologies: using technology with heart (London: The MIT Press, 1999), 49.  
9 Nardi and O’Day, Information ecologies, 50.  
10 Fuller, Media ecologies, 2- 4.  
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based on the affordances of the medium, a concept referring to all the actions that can be possibly 

performed by the competences of the agent. The affordance of a shelf, for instance, is holding objects. 

Fuller seeks to extend this concept, looking at media ecologies from the possibilities and challenges of 

affordances, interacting and creating dynamics with individuals.11 In this sense, McLuhan sees major 

societal shifts as caused by mediums, Nardi and O’Day give back human agency but understand media 

ecologies at the local, micro level, and Fuller sheds light on the complexity of media ecologies.  

 

2.1.3 HYBRID ECOLOGIES  
Media are ubiquitous. They exist in different forms, from analogical to digital, and are in constant 

interrelation with human agent’s practices. In today’s context, the virtual realm can no longer be 

understood as subordinate to the physical world or as less “real” than the latter. Media mold daily 

practices while simultaneously being molded by them. The ecology in which individuals and mediums 

co-exist is thus constructed by the interaction between both. I call these types of ecologies hybrid 

ecologies, intermingling physical and virtual to create a whole, that is in constant interaction and 

remapping. It exists as a cyber-urban space, constructed by a multiplicity of mediums, their affordances, 

and diverse human agents. Why is a hybrid ecological approach needed for the understanding of 

contemporary feminism? Simply put, feminism cannot be considered outside the hybrid ecology in 

which it emerges, as its theory and practices are shaping and being shaped by the ecology and the active 

human/nonhuman relation. The ontological view that this approach remaps feminism in a world that is 

complex and diverse, co-created by human culture, economy and politics, as well as the affordances of 

the medium.  

 

2.1.3.1 Hybrid Ecologies and Activism    

Feminist activism, or any form of political engagement, within a hybrid ecology denotes complexity 

and malleability. The relation between media and activism has been a recurring topic for analysis, 

including the work of Manuel Castells, one of the first theorists to notice the relation.12 Followers of his 

work such as Van Dijck and Poell, do however start from the assumption that media is a tool for social 

movements.13 To some extent, activist practices can grow exponentially due to their relation to media.  

However, according to Treré, looking at activism from a media ecological approach considers a medium 

entangled with the movement, rather than an instrument, denoting further complexity.14 Understanding 

contemporary activism as part of a hybrid ecologies requires the conceptualization of five constitutive 

 
11 Fuller, Media ecologies, 12.  
12 Treré, Hybrid Media Activism, 12. 
13 Thomas Poell and José van Dijck, “Social Media and new protest movements,” in The SAGE Handbook of Social Media, 
ed. Jean Burgess, Alice Marwick and Thomas Poell (London: Sage, 2018), 2.  
14 Treré, Hybrid Media Activism, 12. 
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elements. Most activists’ practices, cannot be separated in virtual or offline, existing simultaneously in 

both spaces and acting together for the same aims. Contemporary activism exists between both realms 

in interaction with a diversity of media. The cyber-urban relationship is both interconnected, as virtual 

practices can have material effects on the physical space, but also denoting media complexity, activist’s 

connection through a constellation of media platforms. Feminists for instance, may organize themselves 

by means of an alternative website, but seek to reach out to other groups by means of Facebook, Twitter 

and other corporate media. In this sense, activist practices reach further than a bodily mobilization, 

stating their presence through a variety of media, that can range from digital to analogical: hashtags, 

but also fliers and banners. Activism in a hybrid ecology combines cultural, social and political 

processes, emerging within the cyber-urban relation. Finally, a hybrid ecology houses contradictions 

and tensions. Going back to Manuel Castells, he theorized that digital media would allow for 

environments in which people would be autonomous and able to exchange information without 

restrictions. His work, while undoubtedly influential, does not illustrate the final key element of the 

complexity between media and activism: the existence of tensions, ambivalences and contradictions 

within the hybrid ecology.15 The cyber-urban environment allows for influences and agenda setting, 

both from corporations and political parties, while at the same time allowing for resistance. in the hybrid 

ecology, activism can evolve, but can also be challenged and clash with countering narratives.16  

 

 2.2 REFRAMING FEMINISM IN THE HYBRID ECOLOGY  
As seen, hybrid ecologies encompass contradictions, and keep being made and remade. It contextualizes 

feminism in a diverse and complex environment. The question remains, what does an ontological 

approach to media mean for feminist practices and thought? Feminist and social movement theories can 

no longer overlook the material effects of digital media, going far beyond its content. In this sense, the 

following section will investigate real and current challenges and possibilities for feminism in the hybrid 

ecology.  

2.2.1 ONLINE TOXIC ENVIRONMENT  
The hybrid ecology can facilitate productive interventions such as new ways of organization and 

political engagement, while at the same time confront feminist groups with misogyny and harassment. 

Indeed, as feminist practices become more accessible, there are also chances for new vulnerabilities and 

struggles for recognition such as trolling, mediated abuse and toxic masculine narratives. The 

“anonymity” allowed by medium affordances, makes reporting abuse quite difficult and slippery, as 

from one deleted account, 10 more can appear, affecting the well-being of women.17  

 
15 Treré, Hybrid Media Activism, 12. 
16 Treré, Hybrid Media Activism, 8-13.  
17 Jaqueline Vickery, Tracy Everbach, Mediating Misogyny: Gender, Technology, and Harassment (Switzerland: Palgrave 
Macmill, 2018), 31.  
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Moreover, corporate algorithms track consumer behavior and tailor “relevant” information for 

the user. Feminists navigate their hybrid ecology, creating spaces for organization and conversation, 

which are then impacted by the affordances of corporate infrastructures such as Twitter, programmed 

for profit-making. The issue with corporate algorithms, is their effect on feminist activism, which are 

starting to lean on marketing strategies in order to stand out and brand their activist practices.18 

 Algorithms can also be detrimental to the quality of activism and political engagement. The 

selective patterns of algorithms can both ingrain capitalistic and neoliberalist discourse, as well as create 

Interpassivity.19 The latter refers to the action of outsourcing political and activist responsibility to 

algorithm decisions, so the individual does not have to critically reflect. In terms of feminist activism 

then, Interpassivity occurs when individuals delegate their active engagement to algorithms, making 

them passive participants. In this sense, the pre-selection of information allows people to sit back and 

scroll in their own echo-chamber. Thus, information that is specifically tailored to the political belief of 

the person is taken as objective, numbs the brain from any selective feminist action. Most importantly, 

individuals let media affordances be “active” on their behalf, by liking and sharing.20  

 Finally, it is important to take into account the new forms of exclusion and inclusion that are 

made visible when considering a hybrid ecological approach. Digital media seems to be available for 

everyone everywhere, but there is an amount of privilege linked to the navigation of the hybrid society.21 

It is pertinent to look at the forms of discrimination that partially exclude individuals from feminist 

participation in a hybrid ecology. These exclusions are as material as the representation injustices 

highlighted by Fraser, as individuals that are not digitally literate, who have no access to the technology 

or infrastructures such as internet, are excluded from participating with their peers.  

2.2.2 OPPORTUNITIES OF HYBRIDITY 
As new hybrid challenges are made visible, it is important to consider the ecological approach as 

relevant for the comprehension of gender justice. Not only because a part of gender oppression is left 

out, but because new feminist opportunities have also appeared.  

 Feminist activism has been accommodating their organizational patterns to media affordances. 

The organization of gatherings and expansion of feminist thought takes place in the feminist assembly 

of a city, spaces that can be considered subaltern counterpublics, housing marginalized groups and the 

creation of alternative public opinion. With the introduction of the digital media, feminist assemblies 

have become hybrid: a hub composed by media and physical elements. This form of coming together, 

has allowed women to gather independently of the spatial and temporal context, allowing for additional 

 
18 Mendes, Ringrose, Keller, Digital Feminist activism, 183.   
19 Samuel Burgum, “The branding of the left: between spectacle and passivity in an era of cynicism,” Journal for Cultural 
Research 19, no:3, (March 2015), 310. DOI:  10.1080/14797585.2015.1021996.  
20 Burgum, “The branding”, 312.  
21 Mendes, Ringrose, Keller, Digital Feminist activism, 181.  
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attendees and activists that would otherwise not interact with the physical assembly.22 Moreover, hybrid 

assemblies can connect with other feminist groups, constructing an intricate network in which feminist 

action can be organized independently of territorial borders. Hybrid assemblies interlace, communicate, 

share perspectives, but also clash and disagree. What happens, is the production of communicative 

relations and solidarities, that make the diversity and plurality of feminism visible. When talking about 

subaltern counterpublics, Fraser understood the importance of diverse spaces that house plural 

alternative perspectives.23 Hybrid assemblies construct their own definitions of women’s liberation, that 

can clash with other definitions or can shift through the interaction with other perspectives. Despite the 

dominance of western feminism, it is clear that there is not one path towards women’s liberation. 

Raising from different context, media affordances, and cultural practices, feminism is plural. The 

opportunities of hybrid ecology are created by the blossoming hybrid groups, that interact, affect each 

other, but remain distinct. In this sense, there is a chance to take a step back from canonical western 

theory, onto more diverse definitions.  

 Equally important is the way feminism affect the affordances of media. Mediums are not set in 

stone, but instead fluid and adaptable to the practices and tendencies of society. Their malleable 

structures give possibilities for resistance and challenge. Algorithms, for instance, are part of the 

affordances of digital media. Typically, it is believed that algorithms are becoming more and more 

detrimental, following corporate agendas and leading to interpassivity. Nonetheless, by understanding 

media affordances, feminist strategies are shifting and shaping the infrastructures of mediums, to create 

new forms of activism that are in themselves hybrid.24 Algorithmic resistance is a form of activism that 

brings medium affordances outside of their usual role, to actively help with the feminist cause. Many 

academics are resilient to take media as a corporate public that cannot allow for fruitful activist 

practices. However, within a hybrid ecology, the feminist agenda and practice can also infiltrate 

affordances, causing for instance the collapse of Twitter’s “trending topics” by coordinating a hashtag 

occupation: hundreds of accounts simultaneously posting a hashtag.25 Mobilization can thus be 

constructed of bodily occupations of the public space simultaneously linked to virtual occupations of 

the medium.  

 

  

 
22 Mendes, Ringrose, Keller, Digital Feminist activism, 177.  
23 Fraser, “Rethinking the public sphere”, 68. 
24 Treré, Hybrid Media Activism, 193.  
25 Treré, Hybrid Media Activism, 198.  



CHAPTER 3: #8M2018 

“Si nosotras paramos, el mundo para!”.1 Chanting this phrase in unison, a seemingly purple wave 

inundated, on March 8th, 2018, every major city in Spain. No matter their age, their gender, their class, 

strikers raised their banners to protest against the exponential labor division, shocking percentage of 

feminicides and denial of rights for immigrants. The magnitude of the strike was unprecedented in 

Spain, becoming one of the most important and significant feminist events of the country.2 In the 

aftermath of the social disruption that followed Franco’s dictatorship, the Spanish political landscape 

revealed a deep polarization between right wing and left-wing parties.3 Both political leanings represent 

cultural patterns and incorporate praxes such as feminism, the latter falling under left wing socialism. 

During the dictatorship, feminists where part of revolutionary and anarchist groups, making claims for 

sexual freedom, right to abortion and divorce, and fought to help out all the women that were imprisoned 

by Franco supporters. Since then, Spanish feminism has been linked to socialist and Marxist political 

thought.4 

In the past couple of years, Spanish women grew strongly discontent with the escalating gender 

inequality in the country: the growing percentage of women in the workforce was mirrored by an 

augmenting pay gap and decreasing considerations for the work involved in reproductive and domestic 

labor.5 Simply put, the current situation demanded women to work as hard as men, for less money, 

while simultaneously assuming that they are fully responsible for reproductive and care work. Added 

to these factors, Spanish women wanted to revendicate against the dominant macho culture of the 

country. In 2018, the “Wolfpack” trials were a source of indignation for women, due to the inequity of 

the sentencing. Five men guilty of sexual assault were simply acquitted from major charges.6 The 

government and the judicial system failed to recognize the threat these trial outcomes posed for women. 

There are deep inequalities inherent in Spanish society that needed to be brought to attention, which 

joined with the inspiration from the Argentinian women’s strike of 2016, paved the way to the 8M. 

Already existing assemblies created a network in which, under the umbrella of La Comisión 8M, they 

could organize initiatives all over the country. From the national coalition, meetings were formed, 

where the diversity of the Spanish female population, could come together and strike.  

The following chapter will analyze the case of La Huelga Feminista in Spain. It will seek, 

firstly, to comprehend the media/mobilization dynamics and unravel the complexity of political 

engagement within our media environment. In this sense, I will prove how digital media are not a tool 

 
1 Campillo, “If we stop”, 252.  Translation: If we stop the world stops. 
2 Campillo, “If we stop”, 252.  
3 Victor Sampedro and Carmen Barba, “Activismo político en Red: del Movimiento por la Vivienda Digna al 15M,” Revista 
Teknokultura 8, no.2, (December 2011), 157–175.  
4 Campillo, “If we stop”, 256.  
5 Sofia Castañon, “A Feminist Movement for Us All”, Jacobine Magazine, March 5, 2019, 
https://www.jacobinmag.com/2019/05/spain-feminist-movement-unidas-podemos.  
6 Castañon, “A Feminist Movement.” 
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but a complex fluid ecology in which activism can be done. Then, I will propose an understanding of 

the 8M strike through the lens of the three-dimensional approach to gender justice proposed by Fraser, 

so as to critically assess what the following steps for feminism are.  

 

3.1 LA HUELGA FEMINISTA IN A HYBRID CONTEXT.7   
In 2017, Argentinian feminists organized massive demonstrations against gender violence and 

feminicides.8 Their call “not one less, we want each other alive” moved feminists around the world, 

including in Spain, to take over their streets and denounce the oppression of women. The countries that 

listened and responded to the call however, integrated claims that from their own context. In Poland for 

instance, the demonstrations were centered on denouncing anti-abortion measures, and in Spain 

protesters highlighted the poor working conditions, the assumptions around reproductive work and 

violence against women.9 The roots of the 8M movement already denotes hybridity. It came from the 

network of feminists’ collectives that showed solidarity and reflected on their struggles, integrating new 

claims into their strikes. The hybrid ecology brings together collectives that built meaningful 

connections and discussions, without border restriction, creating feminist opportunities in every country 

without becoming a universal strike. 

 Zooming to the 8M mobilization, the strikes and organization denoted medium complexity, in 

which the activist practices were perceived through the lens of media and vice versa. In 2019, an 

empirical analysis was conducted to understand the relation between digital media and the 8M 

movement. After 260 respondents were questioned about their medium practices during the 8M, it was 

found that their activity was not convoluted within one medium, but allowed for a complex number of 

interrelated activist practices within a great variety of mediums, including information zines, banners 

and digital media campaigns connected with their physical assemblies.10 In this sense, multiple media 

technologies and practices are interconnected to create complex activist practices. The 8M movement 

was in itself also a mosaic of old and new media, combining both to allow the full momentum of the 

movement.  

The outcome of the analysis also revealed that there was a significant interaction between online 

and offline activism during the 8M movement, thus creating  political engagement that spilled from the 

physical realm to the digital realm and vice-versa.11 Activists were mobilized within a cyber-urban 

space, making it difficult to separate physical from virtual and old from new media. Empirically, during 

the 8M, it was shown that every physical action had its virtual counterpart, showing for instance that 

 
7 All the empirical information in which the analysis is based was conducted by the author of this Thesis in 2019, and a deep 
analysis of the 8M feminist manifesto 2018. 
8 Karl Macini, “The Movement”, accessed June 24, 2020, https://www.niunamenosproject.com/the-movement.  
9 Ewa Majewska, “When Polish Women Revolted.” Jacobin Magazine, August 3, 2018, https://www.jacobinmag.com/. 
10 Mar Mossel, “Purple Tinted Cities: The impact of digital media on the Spanish 8M strike” (BA Thesis, Erasmus University 
Rotterdam, 2019), 1-45.  
11 Mossel, “Purple Tinted”, 41.  
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the bodily significance of the mobilization would have not become what it was without its virtual match. 

The 8M was integrated within the hybridity of the ecology.  

In 2011, massive mobilizations, called the 15M, took place all around Spain, against the way 

the government was settling the aftermath of the financial crisis of 2008. These mobilizations were 

pioneers to the contemporary analysis of hybrid ecologies, due to its complexity and mutually shaping 

relations between mediums. The 15M was considered a collective that housed feminists who would 

later on, following similar patterns, organize the 8M strikes. La Huelga feminista fell under the umbrella 

of La Comisión 8M, an alternative website that became the strike’s main headquarters, encompassing 

all hybrid feminist assemblies around the country. Following the steps of 15M activists, feminists 

managed the strike through alternative media, while interacting with corporate algorithms to created 

algorithmic resistance. Initiatives dealt with the integration of the once corrupt affordances of digital 

media, and flip them around for activist purposes, creating a constant flux of 8M related trending topics 

on Twitter. Thousands of accounts, coordinated by the alternative hub, synchronized in order to crash 

Twitter.12 Activists show how corporate social media affordances do not per se have to weaken political 

action and can instead be integrated in activism to create algorithmic resistance. The new forms of 

digital media are thus far more complex and malleable than the static idea of an organized walk. Media 

can be good or bad, depending on the integrated practices and agendas, which shape and are shaped.  

 

3.2 SPANISH FEMINISM AND FRASER  
After having understood that La Huelga Feminista was indeed a hybrid mobilization, in the following 

section I will look at the theoretical implications of the 8M, basing the analysis on Fraser’s work, the 

three-dimensional approach to justice. Before March 8th, 2018, the headquarters of the 8M, La Comisión 

8M published a manifesto in which the main demands for the strike are argued for.13 Four main topics 

are dealt with: Violence, Bodies, Borders and Economy, hereby an extract:  

 

We stand against sexist violence.  

We stand for our birth right to decide about our own bodies.  

We stand for the acknowledgment of the value and rights of domestic work and care.  

We stand for social justice; for housing, health and education for all and for a sustainable planet. 

We stand against wars and borders that thwart the lives of thousands of women, children and 

men. 

We stand united to transform our relationships, our lives and the economy.  

We stand to get together, all of us, to discuss how we can create a fair society. 

(8M Manifesto, 2018) 

 
12 Treré, Hybrid Media Activism, 196.  
13 “Manifesto 8M 2018”, Comisión 8M, accessed June 24, 2020, http://hacialahuelgafeminista.org/manifiesto-8m/.  
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The manifesto starts with claims against gender violence, assault, sexism and murder. Mainly, women 

were motivated to strike in order to denounce all violence present in all areas of life, including private 

and public spaces. Women would take the streets to show that they are in charge of their bodies and 

choices, and to demand that their sexual and reproductive rights be recognized, benefiting all women, 

no matter their stage in life. 8M protestors would revendicate against the discrimination of lesbians, 

bisexuals and transwomen, understanding that the movement is plural and encompassing a great 

diversity of individuals. 

Moving on to the topic of borders, the manifesto makes demands for the rights of migrants and 

Romani people, two of the main marginalized groups in the county. The focal point in this part is who 

is included in decision making, and who is excluded, in this case the previous mentioned communities. 

Women are asked to strike, in defense of the migration flows that come to Spain via Melilla and against 

the racist violence that exists in the streets, workplace and attitudes. La Comisión 8M appeals for the 

end of Leyes de Extranjería (laws of foreigners) and CIEs that criminalize and deny rights to migrant 

people, creating new vulnerabilities for women and children now defenseless against exploitation, 

sexual violence and trafficking. Finally, the movement demanded a safe space for immigrants to stay: 

“We want the Mediterranean to stop being a mass grave”.14 

The manifesto then calls upon women to strike for the flawed labor conditions of the country. 

Firstly, women strike to denounce free or low wage care work, that should be recognized as equally 

important to productive labor. In this sense, the equal redistribution of care tasks is demanded. On a 

second note, feminists appeal against the acceptance of worse labor conditions and payment for women 

in relation to men:  “We strike against the glass ceiling and the precarity in the work market”.15 The 

manifesto also highlights an environmental argument, in which feminists position themselves against 

neoliberalism and urge for the protection and defense of the environment as the main focus of the 

economy and politics. Lastly, 8M feminists denounce the pharmaceutical corporations for disregarding 

women’s bodies and defend a public, secular and feminist education.  

 Having given a short summary of the contents of the manifesto, the following section will 

analyze the 8M arguments from a three-dimensional approach to gender justice.  

 

3.2.1 ANALYSIS OF THE MANIFESTO  
In this section, the three-dimensional approach to justice proposed by Nancy Fraser will be the core of 

the analysis, in order to understand La Huelga Feminista.  

 
14 “Manifesto 8M.” 
15 “Manifesto 8M.” 
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One of the main concerns in the 8M manifesto is economic. 8M activists strike so that all 

people, in different parts of the world, have equal access to essential resources. Firstly, Spanish feminist 

denounce the field of care and reproductive labor:  

 

Because there is no co-responsibility of either men or the State, in domestic and care; even 

when there is some distribution, women are still responsible for the care. This unfair 

distribution of care work leads to double and triple shifts of work, undermines our personal 

time, our life and our health.16 

 

When conceptualizing the dimension of redistribution, Fraser does identify the injustice between labor 

that is considered “productive” and thus paid, and unpaid “reproductive” and domestic work, primarily 

assigned to women.17 In this sense, the 8M strike does denounce how the added domestic and care 

responsibility impedes full participation for women in public life, considering that it is added to their 

already precarious jobs. Secondly, the manifesto highlights the escalating division between men and 

women, where the former mainly work higher-paid jobs, and the latter lower-paid, domestic services. 

8M activists thus strike:  

 

Because women have far fewer options in the labor market due to the inequalities and 

discrimination in employment conditions, precariousness of work, seasonality from contracts, 

to internships, to salary cuts, to horizontal and vertical segmentation, and to the inequality that 

is also reflected in unemployment.18 

 

In this sense, claims for redistribution are present in the 8M manifesto, checking off the first dimension 

of the framework. The 8M manifesto clearly recognized how Spanish institutionalized values privilege 

masculinity, creating an unsafe environment, where women suffer from gender discrimination and 

violence. 8M activists thus claim that women should strike “because we're missing all the women 

who've been killed for being women” and “Because we are victims of institutional violence, for 

example, through the judiciary and the responsible for mistakes that affect the lives of all women”.19 

The 8M manifesto clearly states, that authorities “do not believe us when we denounce being 

assaulted”.20 The manifesto goes in depth about claims of recognition, ranging from violence to 

 
16 “Manifesto 8M.” 
17 Fraser, Fortunes of Feminism, 162.  
18 “Manifesto 8M.” 
19 “Manifesto 8M.” 

20 “Manifesto 8M.” 
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injustices of misrecognition when women have been imprisoned for survival crimes “by a penal system 

that is patriarchal and classist.”21 

 Still on the topic of recognition, Spanish activists consider the catholic church, the state and 

patriarchy as subordinating their sexuality, their bodies and their choice. The Spanish society is still 

very entangled with the church, leading to educational systems in which young girls learn about their 

bodies from a catholic perspective, which subordinates women to reproduction. More importantly, 

strikers march because abortion in Spain “is still in the Penal Code, without being recognized as a right 

for women to decide about her body and her motherhood”.22  

 Finally, the manifesto includes claims for representation. Fraser conceptualizes contemporary 

decisions as affecting people outside of territorial borders.23 Indeed, by focusing on territorial justice, 

certain communities are excluded from the ability to make claims of redistribution and recognition by 

national boundaries. These struggles can be illustrated by the exclusion of Romani and Immigrant 

communities. The 8M manifesto defends their inclusion in society:  

 

So that we can exercise our freedom of movement and establishment within and outside Europe. 

So that the laws that limit and govern our mobility and the right to self-determination of our 

own lives. To promote historical memory and reparation of victims of racism.24 

 

The 8M movements seeks to defend cross-border freedom and trans-cultural claims. The increasing 

flow of immigration arriving in Melilla due to wars, is excluded from the protection of the government. 

In this sense, the Spanish government is drawing boundaries, including Spanish citizens and excluding 

immigrants.25 Here, 8M activists are denouncing issues of misframing, and looking to include 

marginalized communities in Spanish decision making.  

 

3.3 CRITICAL DISCUSSION 
The main claims made in this manifesto, Violence, Bodies, Borders and Economy do correspond with 

Fraser’s dimensional justice proposal. However, something seems to fall flat. Feminist movements in 

2020 are immensely intricate, denoting hybridity, diversity and complexity. The 8M movement 

integrates all three elements. It exists as part of the hybrid ecology, defending the feminist struggle 

through complex dynamics of mediums, spaces and actors. It was a movement born from the 

interconnections between other feminist collectives and the inherent cultural, political and economic 

 
21 “Manifesto 8M.” 
22 “Manifesto 8M.” 
23 Fraser, Fortunes of Feminism, 195.  
24 “Manifesto 8M.” 
25 “Manifesto 8M.” 
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struggles of its own context. Fraser’s take on feminism overlooks part of its potential, as well as new 

vulnerabilities that need to be taken into account, such as cyber harassment, integration of corporate 

strategies by feminism and the exclusion of groups without the means and knowledge to fully participate 

in the hybrid ecology.26 The 8M’s hybridity does also make visible the myriad of conceptions around 

feminism. At the core, women are able to agree on the fact that the access to necessary resources should 

be equal. Nevertheless, from here on forward, there are several points of divergence. There is not one 

path towards women’s liberation. Saying that there is, means closing the doors to the diversity that 

Feminist theory entails.  

The origin of the 8M was an example of how multiple feminisms rooted in their own context 

can converge while simultaneously diverge.  Instead of shedding light on this multiplicity, Fraser’s 

analysis is strictly following a socialist agenda, seeking to transcend the capitalistic system and 

neoliberalism. I would like to argue that the struggle should not be closed to a dualist perspective: anti-

capitalist feminism as “liberation” feminism, against neoliberalist feminism, the “bad” feminism. This 

position creates a view on oppression and the feminist struggle that cannot fully encompass the three-

dimensional approach to feminism and parity of participation. Indeed, it pushed aside the myriad of 

feminisms of the world, each rooted in a different political worldview and a different vision of women’s 

liberation, into one version of feminist that aligns neatly with the preoccupations of our for-profit 

system. Would an approach that makes the plurality visible and encompasses the interaction these 

different perspectives not be a more appropriate scenario for participatory parity? Indeed, while Fraser’s 

proposal for a three-dimensional approach to gender justice did give a relevant framework to reconcile 

the dimensions of the struggle without losing its diversity, her latest work, Feminism for the 99% 

becomes problematic. Indeed, this piece offers a tunnel vision feminism based on an anti-capitalist 

perspective, disregarding other problems in the world, and fully focusing on a dominant redistributive 

dimension. Fraser presented La Huelga feminista as an ultimate example of a global anti-capitalistic 

feminist rising.27 However, La Huelga feminista seeks to shed light on specific contextual struggles, 

that correspond with a socialist agenda, due to the Spanish feminist tradition. When looking at Argentina 

and Poland, two of the movements that Fraser also classifies as an anti-capitalistic feminism for the 

99%, both of them have different key issues at hand. Argentinian feminists were actually focused on 

claims against gender violence and feminicide, not giving attention to economic matters mainly looking 

at redistributive struggles. In Poland on the other hand, feminists denounced the anti-abortion measures 

that were put into place. And in Spain, while at first glance the strike seems to accommodate to the 99% 

theory, it is deeply ingrained in its own cultural/political/economic patterns. It praises secularity and 

anti-militancy, which clearly exclude religious women and military women.28 These claims are due to 

deeply ingrained societal perspectives, that stem from the civil war. It is difficult to see how the 8M 

 
26 Mendes, Ringrose, Keller, Digital Feminist activism, 183.  
27 Fraser, Arruzza and Bhattacharya, Feminism for the 99%, 2.  
28 “Manifesto 8M.”  
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could be representative of a 99% when clear delimitations are made between who is allowed to strike 

and who is not. In this sense, the complexity and multiplicity of feminisms emanates from a certain 

context, despite the transnational relations allowed by the affordances of digital media. Diverse publics 

start a conversation, learn about the struggle in other contexts and the diversity of perspective, feel 

solidarity, but then integrate claims into their hybrid ecologies, which reshape them. In contrast, 

Feminism of the 99% rather puts one path towards women’s liberation, almost rendering pro-capitalistic 

feminism inauthentic. I argue that while socialist and neoliberal positions may clash, they can both 

provide ways to empower and emancipate women. The point then, is to go back to the idea of a 

multiplicity of publics, that exist, harmonize, while at the same time can clash and reconstruct 

themselves. In this sense, a hybrid ecological approach can encompass such a scenario, while Feminism 

of the 99% rather closes the possibility to other ways of looking at feminism.  

From the case study, two main considerations are clear: The overlooking of the hybrid ecology 

in which feminism evolves can exclude part of its understanding. Secondly, Fraser’s socialist dualism 

and fixation on redistribution clashes with her own theory of the three-dimensional approach to gender 

justice, creating tunnel vision feminism and neglecting the potentials of the field’s multiplicity. As a 

reconsideration of the myriad of feminisms, I propose to view Feminism through a hybrid lens. 

Feminism understood as part of a hybrid ecology will reestablish its complexity, overcoming Fraser’s 

theoretical dualism, and offering potentialities for its evolution. The 8M movement took place within 

its country’s context, meaning its political, economic, and cultural tensions. The hybrid ecology 

manifests itself according to the background and context, the policies of their country and affordance 

of digital media. In China for instance, when the #Metoo movement was picked up, the affordance of 

digital mediums such as Weibo and the government blocked the hashtag.29 Nevertheless, feminists 

launched a resistance strategy, called #RiceBunny. Why this specific name? In China, rice bunny is 

pronounced “mi tu”, reshaping the oppressive affordances of Weibo to keep resisting.30 The Chinese 

hybrid ecology incorporates different mediums and affordances to the Spanish hybrid ecology, creating 

a constellation of relations between different hybrid ecologies, and instead of completely following the 

same agenda as another country’s feminism, it is shifted and transformed in its own context, to create 

significance. In this sense, I argue that the potential of current mediums is not to universalize and create 

a global feminist movement, but instead to create conversation and solidarity, that will critically be 

remapped to the context in which feminism is evolving. 

  

 
29 Jessica Mclean, Changing digital Geographies: Technologies, Environments and People (Switzerland: Palgrave 

Macmillan, 2020), 182.  
30 Mclean, Changing digital, 182. 



CHAPTER 4: CONCLUSIONS  
In this thesis I started off with the question whether Nancy Fraser’s three-dimensional approach could 

be articulated in digital media, and how that relates to activism. I have explored the intricacies of our 

hybrid ecologies, showing how digital media are far more than a tool, deeply linked to political action 

in the offline realm. As digital media have incorporated our daily practices, they are also involved in 

our political engagement. In this sense, contemporary feminism also exists in the virtual realm, being 

able to evolve, creating diverse feminist imaginations. In the analysis I took a deep dive into a recent 

feminist movement in Spain, revealing both its hybridity, complexity and roots to Spanish society.  

CONTRIBUTION 1: UNDERSTANDING FEMINISM IN HYBRID ECOLOGIES  
By offering an ontological approach to digital media, in the analysis I have unravelled the intricacies 

and influences of media’s hybridity in feminism. I have joined media studies and feminism in an 

analysis that revealed its deep connections. Indeed, I argue that feminism cannot be understood outside 

of its media hybridity. It exists within the ecology, evolving through the interaction of human and 

nonhuman agents. In this sense, gender justice claims based on the three dimensions, redistribution, 

recognition and representation, can be articulated by digital media, so much so, that they shape and are 

shaped by the hybrid ecology. In this sense, contemporary feminism required a hybrid ecological 

understanding, knowing that without it, some practices, interactions and struggles are only partially 

apparent. 

CONTRIBUTION 2: FRASER DUALISM AND UNIVERSALISM.  
Fortunes of Feminism offers an in-depth analysis of the rise of neoliberalist feminism, rising from 

second-wave feminism’s falling out with redistributive arguments. Her project seeks to propose an 

approach that will mitigate the elitism of neoliberal feminism and offer a balanced framework for the 

understanding of feminism. I argue however, that her theory lacks consideration for the diversity of the 

feminist field. Working within the boundaries of western theory and its generalizations, her project is a 

rejection of the “bad” neoliberalist feminism, praising instead a socialist ideal. This dualism is also 

present in her latest work, Feminism for the 99%. The title in itself already denotes universalism, lacking 

insights into the complexity and diversity of feminism, and the many definitions of women’s liberation, 

that, even if clashing, are still pertinent. In this sense, a sole solution is presented, that will seek to 

debunk neoliberalism, and accommodate the needs of 99% of women: a global anti-capitalist feminism. 

Again, the manifesto generalizes the Marxist positioning as benefiting all women, without taking the 

diversity of the feminist field into account.  

 

CONTRIBUTION 3: FIXATION OF REDISTRIBUTION  
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The two-dimensional approach offered at first in Fortunes of Feminism was already a reconsideration 

made by Fraser following the critique that recognition was subordinated to the redistribution dimension.  

Nevertheless, Fraser’s war on neoliberalist feminism still denotes a strong focus on the redistribution 

dimension. Indeed, in Feminism for the 99% both recognition and representation are subordinated to 

redistribution. For the philosopher, contemporary feminist encompasses a socialist movement that will 

lead to an anti-capitalistic strike, where all struggles stem out from redistributive injustices. Moreover, 

both in Fortunes of Feminism and in Feminism for the 99%, rejecting neoliberalist forms of feminism, 

does also mean the exclusion of these communities from being able to make claims of recognition and 

redistribution, joined with the undermining of other perspectives outside of socialism that also seek to 

be represented.  

 

CONTRIBUTION 4: FEMINIST RIPPLES  
The three-dimensional approach to justice seeks to reach participatory parity. Through her western and 

dualist focused perspective however, Fraser fails to encompass contemporary feminism as diverse, and 

rather fixates on two conceptions that oppose each other, one being liberating in nature and the other 

oppressive. Instead, from a hybrid ecological lens, pluralities are made visible. The complexities of an 

entangled space make media difficult to understand as a sole capitalistic tool directed at making profit. 

Rather, media are intermingled with contemporary processes, reflecting the systems, ideologies and 

approaches, shaping and being shaped by them. In this sense, if capitalism is indeed the current 

dominant system, the medium will be infused by this scheme, while simultaneously making it 

incorporate its affordances.  

With this in mind, resistance and opportunity are possible, as hybrid ecologies allow for the 

multitude of human processes to exist, clashing, merging, and being reconstructed. In this sense, taking 

a hybrid ecological approach allows to unravel the plurality of feminisms, making them visible, and 

shedding light on the network of assemblies or publics connected to each other. These connections are 

structured by conversation and exchange of ideas. Indeed, the affordances of digital media, the 

contemporary dominant medium, allow for the plurality and dialogue argued for in Fraser’s Rethinking 

the Public Sphere article. The philosopher herself understood that a multiplicity of spaces that create 

significant thought is a beneficial approach for participatory parity, core of Fraser’s philosophy.1  

When in Fortunes of Feminism Fraser seeks to put the three-dimensional approach into action, 

she envisions deliberation as a key component to democratic decision making, which incorporates 

claims of redistribution, recognition and representation. It is the participation in dialogue that opens up 

the possibility to apply the three-dimensional approach to gender justice. In order for this to be just, 

 
1 Fraser, “Rethinking the public sphere”, 68. 
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however, the principle of participatory parity needs to permit the relevant communities to participate as 

peers, and the norms to be based on agreement by means of deliberation.2 

Therefore, I believe Fraser’s fixation on debunking neoliberalism does not offer an approach in 

which participatory parity can happen, as a it rejects this theory of feminism, positioning socialist 

feminism as the ultimate way out of contemporary inequality. Hence, I argue that current hybrid 

ecologies have the potential to incorporate the three-dimensional approach to justice, allowing for 

participatory parity. Currently, there are still struggles that have come to light that make hybrid 

ecologies not yet fit for a complete and equal participation. Through the analysis of hybridity, these 

new vulnerabilities come to light, and can start to be tackled, in order to shape the hybrid ecology to be 

a space that can integrate participatory parity. Through conversation, alternative theories previously 

overshadowed by western feminism, can participate together. This does not mean that there will not be 

tensions and clashings, but the conversation will motivate critical thinking, creating a pertinent 

environment for feminism evolve. The result is not a cohesive global movement, but instead, what looks 

like relational water ripples, clashing with each other, integrating and simultaneously causing new 

ripples. Indeed, it is from those connections, that renewed perspectives can arise, reconsidering matters 

of recognition, redistribution and representation within their diverse contexts and backgrounds, 

resulting in diverse solutions. Simply put, hybrid ecologies allow to discuss matters of recognition, 

redistribution and representation with a multiplicity of feminisms, expanding the conception of gender 

justice beyond western feminism.  

Thus, contemporary feminism is more diverse than ever, constantly shifting and considering 

new struggles that come to the surface. In this environment, the three-dimensional approach to justice 

can appeal to feminisms in their own way, due to its potential for conversation.  

 

 

 

 

  

 
2 Fraser, Fortunes of Feminism, 207-208.  
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