[image: image1.jpg]



Graduate School of Development Studies


A  Research Paper presented by:

Tabu Simon
(Uganda)

in partial fulfillment of the requirements for obtaining the degree of

MASTERS OF ARTS IN DEVELOPMENT STUDIES

Specialization:

[Children and Youth Studies]
(CYS)

Members of the examining committee:

 Dr Linda Herrera [Supervisor]
 Prof. Dr Jan Pronk [Reader]
The Hague, The Netherlands
November, 2009
Disclaimer:

This document represents part of the author’s study programme while at the Institute of Social Studies. The views stated therein are those of the author and not necessarily those of the Institute.

Research papers are not made available for circulation outside of the Institute.

Inquiries:

Postal address:
Institute of Social Studies
P.O. Box 29776
2502 LT The Hague
The Netherlands

Location:
Kortenaerkade 12
2518 AX The Hague
The Netherlands

Telephone: 
+31 70 426 0460

Fax: 
+31 70 426 0799

Contents
vList of Tables


viAcknowledgements


viiList of Acronyms


viiiAbstract


1Chapter 1: Introduction


21.1
Background and indication of the Problem


51.2
Justification of the Study


71.3
Research Objective and Research Questions


71.4.1
Research Objective


71.4.2
Main Research Question


71.4.3
Sub Research Questions


81.5
Research Methodology


91.4.1 
Primary Data


111.4.2 
Secondary Data


111.6
Limitations of the Research


121.7
Organisation of the Research Paper


14Chapter 2: Conceptual Framework


142.1
Introduction


142.2
Participation and Peacebuilding


162.3
 Young People


19Chapter 3: Young People and Peacebuilding in Northern Uganda


193.1
 Introduction


193.2
 Youth Culture and Peacebuilding


203.2.1 
Young People and Music and Dance


213.3 
Young People and Peace Programmes


213.3.1 
Participation in Peace Clubs


233.3.2 
Young People and Income Generating Activities


243.3.3
 Games and Sports for Peacebuilding


253.3.4
 Young people and ICT


263.3.5
 Young People and Mass Media


273.4
Gender Issues in Peacebuilding


273.4.1
 Formerly Abducted Young People


283.4.2
Young People who remained in the Community


29Chapter 4: Generational Change and Acholi Culture


294.1
Introduction


294.2 
Acholi Culture and Peacebuilding


314.3
 Changing Cultural Forms and Generational Tension


324.3.1 Popular Music verses traditional dance


324.3.4 Perspective of Acholi elders on young people and peace building today


344.3.5 Perspective of young people on Elders on peacebuilding today


36Chapter 5: The Challenges of Young People in Peacebuilding


365.1
Introduction


365.2
Social Rupture/generational gap


375.3
 NGO’s and discrimination


385.4
Return and Resettlement


395.5 
Poverty


405.6
Inadequate Funding for Peacebuilding Interventions


415.7
Health Problems


425.8
Motivation and Follow Up


44Chapter 6: Conclusions


446.1 
Introduction


446.2 
Summary of findings


456.3 
Conclusions


49References


53Appendix: Interview Guide


56Notes





List of Tables

18Table 1: Broad Age Groups by Districts for the Total Population



 
Acknowledgements
Special thanks to my mother Mrs Esther Okello who took good care of me as a child and struggled to educate me through hard times. May the good Lord bless you!
     To the Netherlands government for the scholarship offered to me through the Netherlands Cooperation for higher education (NUFFIC), thank you very much. It wouldn’t have been possible for me to pursue this advanced degree in such an institute of international repute in the field of development studies.
I would like to thank my Supervisor Dr Linda Herrera for the useful comments, guidance and encouragement accorded to me in order to produce this research paper.  I am equally grateful to my second reader Professor Dr Jan Pronk for giving me the insight in this field of study. 
My special thanks go to my dear wife Amony Susan for the encouragement and moral support right from the time of application for scholarship until now, thank you for being there for me at all times. I am indebted to you for enduring and taking good care of home and our children. I love you so much!  Special thanks to my sweet little children Carolyn Atim and Bongomin Clifford Desmond for making me feel like home through the phone conversations. May the almighty God bless you all abundantly!

To my brother Bongomin Charles Larry who has been so inspirational to me, thank you and May you be blessed and your family. Wish you the best of luck in your study!
My in-laws Mr and Mrs Anna Okumu thank you for supporting my family while I was away. May the good Lord bless you all!
The staff of GUSCO made a huge contribution by making contacts with the community members who were instrumental in producing this paper, many thanks go to them and the management for the hospitality and support. At this point I would like to thank all the respondents for according me their valuable time and feedback during the discussions both in Amuru and Gulu districts.  

My thanks go to all the CYS classmates who have been instrumental to me from the beginning until the final days in producing this final paper.

This research is dedicated to all the children of northern Uganda who did not have a chance to enjoy their childhood.

List of Acronyms

AIDS


Acquired Immuno Deficiency Syndrome
ARLPI


Acholi Religious Leaders Peace Initiative

ARC


American Refugee Committee
EVI’s


Extremely Vulnerable Individuals

FAP’s


Formerly Abducted Persons
FM


Frequency Mode
GUSCO


Gulu Support the Children Organisation

HIV


Human Immune Virus

ICT


Information and Communication Technology
IDP’s


Internally Displaced People’s Persons
IEC


Information Education and Communication
IGA’s


Income Generating Activities

LC



Local Council

LRA


Lord’s Resistance Army

MoES


Ministry of Education and Sports

NGO


Non Governmental Organisation

NUREP


Northern Uganda Rehabilitation Programme

PRDP 


Peace Recovery and Development Plan

STI


Sexually Transmitted Infections

UPDF


Uganda People’s Defence Forces

UMECS


United Movement to End Child Soldiering

UN


United Nations

UNDP


United Nations Development Programme

WFP


World Food Programme
Abstract

For the past two decades northern Uganda was engulfed in a web of violent armed conflict between LRA and the government of Uganda in which many people especially the young faced a multitude of problems. The region is now in post conflict and recovery period, therefore the participation in peacebuilding by young people as key actors in post conflict north is crucial. This paper analyses the ways in which young people participate in peacebuilding and explains Acholi cultural perspective on peacebuilding. To achieve this I held focus group discussions with different categories of young people that included FAP’s, primary school pupils and those who were not abducted; the views of some Acholi elders was sought in understanding cultural perspectives on peacebuilding.  Young people actively participate in various peacebuilding activities, either through their own agency or through the existing structures set by other peace actors such as the government, international and local NGO’s and cultural institutions. However, young people face challenges in participation in peacebuilding due to, generational rift as a result of the changing Acholi culture due to emergence of youth culture, inadequate support from development actors and the challenge of return and resettlement into their original homesteads.

Relevance to Development Studies
Young people are often confronted by multiple problems and are seen as trouble makers in the society almost everywhere in the World. Understanding their participation in peacebuilding in northern Uganda as a case study not only sheds light to development practitioners and academics, but also enables adults to stop the stereotypes and appreciate them as key players that are able to solve current and future complex problems before and during post conflict environment. 

Keywords
Armed Conflict, participation, peacebuilding, young people, Acholi

Chapter 1: Introduction 
The central focus of this research paper is on how young people participate in peacebuilding in northern Uganda. The concept peacebuilding entered the international lexicon in 1992 when it was introduced first during the United Nations general assembly by Boutros-Boutros Ghali the then UN secretary general in a presentation titled An Agenda for Peace (United Nations 1992: 57). The concept was since embraced by many nongovernmental organisations and academics with different interpretations and meanings with no one clear definition (Haugerudbraaten 1998: 1). However, peacebuilding in this research paper refers to what former UN Secretary General Boutros-Boutros Ghali referred to as consisting of  “sustained, co-operative work to deal with underlying economic, social, cultural and humanitarian problems...’’(United Nations 1992: 57) on that note therefore in northern Uganda context it refers to all those activities that aim towards societal transformation, a situation where in a society there is coexistence among people as there was before the armed conflict between  Lord’s Resistance Army and the government of Uganda broke off in the mid 1980’s.  The paper explores how young people either through their own agency or through the existing structures set by various institutions like the international nongovernmental organisations, the government of Uganda, Community Based Organisations and Acoli cultural   institution participate in peacebuilding. The paper addresses the questions surrounding the complexities of participation by young people in peacebuilding in post conflict environment of northern Uganda, specifically in the two districts of Acholi Sub region of Amuru and Gulu. The main objective of this study has been to explore how young people are involved in peacebuilding, and to understand institutional engagements in peace building and how Acholi culture impact young people.

In this chapter, I look at young people and conflict in countries where they have been greatly affected by armed conflict and have been able to participate in peacebuilding initiatives. This background serves as a useful context to examining young people as peace builders in northern Uganda.

1.1 Background and indication of the Problem 

In many African Countries armed conflict has been rampant examples include Sierra Leone, Liberia, Angola, Uganda, the Democratic Republic of Congo and Somali, children and youth have been highly involved in armed conflict(United Nations Department of Economic and Social Affairs 2007: 101). In Sierra Leone the Revolutionary United Front (RUF) led by Foday Sankoh forced children to brutalise their own people(Betancourt et al.: 2) the same style as the LRA in Uganda who have forced children to brutalise their families and communities in order to sever ties.  However in Sierra Leone, the government in consultation with UN peacebuilding Commission in 2006, youth employment and empowerment was one of the four priority areas identified in peacebuilding to include young people(Peace Building Initiative 2008). In Uganda the armed conflict between the Lord’s Resistance Army (LRA) and the government of Uganda resulted in great brutality of and by young people. Making them the most targeted and affected during the conflict(Dunn 2004: 140) During this period it is estimated that over 1.8 million people were in internally displaced peoples camps (IDP’s) in Acholi Sub region(Office of the Prime Minister 2007: 25) which is approximately eight percent of the national population(Civil Society Organisation for Peace in Northern Uganda 2006: 8) Lord’s Resistance Army have forced young people during captivity to kill carry out raids mutilate fellow child soldiers (Coalition to Stop the Use of Child Soldiers 2008: 347) and when these young victims return back, they face huge problems to reintegrate with others due to complexities surrounding reintegration. Young people in war affected communities are at risk of continued cycles of violence and this may affect their ability to find alternative ways of  participating in the development of their communities(Wessels 1998: 643). The problem is that when young people are exposed so often to armed conflict, then they may never know and understand peace and this may affect their own and future generations.  According to Wessels, to break the war system and convert a culture of war into a culture of peace is no small feat; it requires careful attention to peacebuilding(Wessels 2009: 350). It is therefore important to look at how young people are involved in peacebuilding to create and embrace the culture of peace in northern Uganda.

The geographical region of interest is Africa- that is, East Africa, precisely Northern Uganda
 Amuru and Gulu districts in particular. For the past twenty one year’s the people of Northern Uganda have been caught up in the middle of violent armed conflict between the Government of Uganda (GoU) and the rebel Lord’s Resistance Army (LRA). The Sudanese government began supplying LRA with arms and this possibly could be the reason for their use of horrific tactics that include forced abduction and conscription of young people to wield them (Ansell 2005: 508).  It is estimated that between 54,000 to 75,000 people, including 25,000 to 38,000 children were abducted between 1986 and 2006 (Pham et al. 2007: 405) and is well known  to many people as an army of children(Dan G. Cox and Brian 2009: 186).  The data base compiled by Phoung et al shows that 25,231 children and youth who had been registered by reception centres in Northern Uganda after their return from LRA. Most o f them were 13 to 18 years old (37 percent) and 19-30 years old (24 percent). Twenty four percent were female and 76 percent were male. Among women aged 19-30 years old, average abduction was four and a half years. The Lord’s Resistance Army well known for its brutality use of children in combat. This makes it one of the World’s most feared armed group(Vinci 2006: 81) most of these abducted young people are used by their captors (LRA) as spies, sex slaves, messengers and human shields (Coalition to Stop the Use of Child Soldiers 2008: 101) and  worse of all is that girls as young as eight have been forced into sex and marriage by the LRA(Lane 2007: 1991).

The year 1994 was the negotiation between the government of Uganda and the Lord’s Resistance Army that nearly brought peace in northern Uganda (Dolan 2009: 86). The government delegation was led by Betty Oyella Bigombe, the then state minister for pacification of North and North-eastern Uganda, and office of the prime minister resident in the North, which later failed in its attempts to negotiate peace. At this time only the elders (opinion leaders), and the LRA delegation were involved in the negotiations. It is evident that the representation does not take into account young people as most literature does not mention young people in the peace talks. That said, the interest is not their participation in peace talks but whether their voices and issues are raised in the negotiating table between the warring parties. According to (Doom and Vlassenroot 1999: 24),at this point the peace talks collapsed and Joseph Kony denounced the Lodito
 accusing them of treason. The Lord’s Resistance Army frustrated the Government of Uganda after its leader Joseph Kony violated the unilateral ceasefire and went on rampage to kill and abduct civilians(Human Rights Watch 2003: 5). The second talks between the two parties resumed in July 2006 and according to Boustany she calls it the on-going, off-again peace process(Boustany 2007: 1) which again has flopped.
 The solution to lasting peace may therefore be attained by active participation of young people in peacebuilding not only to address the conflict situation, but to instil in the generations to come a culture of peace.   That is through programs that promote peace in the society and contribute to issues that affect them, for example in peacebuilding a case of northern Uganda. Although the LRA leadership is comprised of older people, majority in active combat operations are young people and it is crucial for their inclusion in whatever business that concerns their plight since they hold the key to society’s future(United Nations Department of Economic and Social Affairs 2005: 72). The participation of these young people is vital in peacebuilding. Formerly abducted young person’s also need to be part of peacebuilding in northern Uganda in order to beat the stigma associated with reintegration and other challenges in post conflict period, as stated by Honwana,
Former child soldiers are but at fraction of the many young Africans struggling to move from the margins of society, make a full decent living, and exercise their full citizenship(Honwana 2008: 18)
Therefore both the formerly abducted persons and those who remained in the community need to work together in peacebuilding without prejudice.
While it is true that both the young, middle aged and the old have all suffered during this conflict like in any other conflicts, I consider using both children and youth whom I call young people, for my analysis. Young people often predominate in internally people’s displaced camps where they are exposed to risky situations and have limited control over it (Zwi et al. 2006: 1886). In northern Uganda times of conflict has marginalized most young people. Many were forcefully abducted and became active combatants in LRA. As such many young people have joined the forces on either sides due to the difficult circumstances they face(El-Bushra 2003: 254) many have dropped out of school because the parents cannot afford school fees. According to Jaramogi, he reports that Acholi paramount chief Acana David also acknowledges that the conflict has led to many young people to miss education coupled with the hardship in IDP’s(Jaramogi 2009) the girls seek to marry with the hope that their husbands will provide financial support(Annan and Brier: 6). Those young people have now renounced rebellion and violence as a way of life and reuniting with their families are isolated, called names such as dwog cen paco
 and rejected in their communities(Jamii Ya Kupatanisha 2007). Creating a situation of non coexistence and breed of new hatred hence continued violence for both the present and future generations. According to Ed Gillis children used and exposed to violence are taught conflict, enmity and war by their parents, war lords and their communities(Gillis 2001: 2)this also applies to the case of Northern Uganda where for the past two decades young people have not known and enjoyed peace. Whereas those young people who grew up in peace end up practicing peace and tolerance, empathy and non-violent ways of dealing with conflict(Gillis 2001: 2) therefore post conflict healing and  community based reintegration of formerly abducted young person’s to their communities and participation in community activities and engagement in peacebuilding is what is termed as new window of normalization (Jamii Ya Kupatanisha 2007).

1.2  Justification of the Study

Many young people face the problem of unemployment and HIV/AIDS prevalence is highest especially in Gulu among young people in the country (Fabiani et al. 2006: 591)  , fear of abduction, revenge from relatives of victims of the LRA and stereotypes. The formerly abducted young persons (FAP’s) on the other hand face stigma, apathy and loneliness due to the challenges of reintegration which among others include rejection. Given this background, it is important that such problems are mitigated. Activities that address these problems are what I refer to in this paper as peacebuilding. Young people’s participation in peacebuilding is important because they are the inheritors of the changing world(Amartya et al. 2007: 59). From Amartya’s view point therefore, I learn that for a community to attain future peace calls for the involvement of young people in peacebuilding because they are believed to be what many call leaders of tomorrow. A generation that is peace loving therefore leads to peaceful community and it is vital that at this stage of life they engage in peacebuilding since without peace development is not feasible. It seems that many under value their contributions in development initiatives and yet as Honwana and De Boeck put it  that young people often shape and express political aspirations in surprising ways(Honwana and Filip 2005), therefore exploring the impacts of their participation in peacebuilding is key rather than their involvement in peace talks and eventually find how their participation in peacebuilding initiatives could change attitudes of leaders and the community at large in societal transformation.  The study analyses how institutions like the government, Acholi cultural institution, international and local NGO’s engage young people in peacebuilding. That is, the programs set by different organizations that focus on young people’s promotion of peacebuilding in the communities and how they are shaping the situation that they live in through active participation as put stated in a book makers and Breakers that, ‘they are the focal point of the many changes that characterize the contemporary African scene, a float between crisis and renewal’(Honwana and Filip 2005: 1) therefore their involvement unlike during the past decades is vital in bringing change and hope in the community.
The abductions and forced conscription of young people has ruined lives and torn families apart. The impacts of the conflict are grave especially on young people in. To cushion the impact of the conflict on young people, several community based organizations that involve young people in peace programs that is both males and females, like Acholi Youth Peace and Reconciliation Initiative, Acoli Youth Strengthening Strategy, Gulu Youth Peace Forum and Jamii Ya Kupatanisha
 (JYAP) all with a vision of a peaceful and reconciled society, as such in future they can become the significant actors in the struggle to define and speak for their generation(Masquelier 2007: 245).  It’s therefore important to explore the impact of young people’s roles in peace building and in particular whether their voices can be heard and possibly change attitudes of their peers, elders and the community at large towards violence and conflict.
The research findings may lead to further research on issues that will arise that may not be answered in this study. It will help to enlighten the different peace players involved in engaging young people in peacebuilding on how to better involve them in future in case of gaps.
1.3 Research Objective and Research Questions

The research objective and questions in this research paper facilitated an in depth analysis of how young people in Northern Uganda especially in Acholi Sub region participate in peacebuilding. 
1.4.1
Research Objective

The main objective of this study is to explore how young people are involved in peacebuilding, and to understand institutional engagements in peacebuilding and how Acholi culture impact young people. Specifically in the domain of Acholi Sub region of Amuru and Gulu districts.
1.4.2
Main Research Question

· How are young people involved in peacebuilding in northern Uganda?
1.4.3
Sub Research Questions

In order for this research to achieve its objectives and answer the main question, the following sub questions need to be answered,

· What are the challenges that young people face in peacebuilding?
· What roles do Acholi elders think young people can play in peacebuilding in Northern Uganda? 

· What is Acholi perspective on young people and peacebuilding?
· What is the perception of the young on the old and the old on the young?

· What roles do boys and girls play in peacebuilding?

1.5
Research Methodology

The research that I conducted was purely qualitative.  I choose to undertake qualitative research because according to Kvale it can give a compelling description of the qualitative human world (Kvale. S 2009: 47) it also seeks an in depth breadth from a small group of persons (Ambert et al. 1995: 880). Therefore it helped me address the research questions because of the different research tools and techniques that I employed during the study. Such techniques included the use of semi structured interviews during focus group discussions and interviews, observation and literature review comprise the methods. I triangulated because  having many techniques has the advantages of having many responses from many people within a short time span (Morgan 1996: 133-134). This is because the different approaches used that is, focus group discussion, individual interviews; group interviews and observations gave different results.  I used both primary and secondary sources of data such as focus group discussions, individual and group interviews with key informants; academic journals and publications on children and youth in armed conflict and news paper articles; observations of youth activities such as the involvement in music and reactions by the community members towards young people.

My choice for using qualitative data in this research is because it provided an in depth understanding of the subject. This is because it allowed participants to actively get involved in the entire process for instance active participation during focus group discussions, face to face interviews and group discussions all these were interesting because I was personally with them and as a researcher I was able to get the required information from the key informants directly as opposed to other methods of data collection like quantitative data. This allowed free expressions and thoughts of the respondents and as such helped to answer the research questions. The use of electronic audio device helped to record the interview sessions that I later transcribed and analysed.
1.4.1 
Primary Data

During the data gathering in the field I conducted focus group discussions with the formerly abducted young persons, primary school pupils of Kulukeno primary school, the youth who remained in the community (those who were not abducted), community leaders and members. I also conducted face to face interviews with the head teacher of Kuku Keno primary school, field coordinator of United Movement to End Child Soldiering (UMEC). I held group discussion with Acholi elders; observation during the launch of youth peace project by American Refugee Committee (ARC) in Amuru district. 
 Focus group discussion with formerly abducted young people: I held one focus group discussion with FAP’s who are involved in peacebuilding initiatives. I engaged eight participants because ideally focus group should consist of between 6 to 10 people(Cronin 2002: 170). Therefore, I engaged four males and four females, two between the ages 15-24 for each category and 24-30 years of age. The questions were asked about how they understand by peacebuilding and how they engage in it. For lists of the questions see appendix.  I learnt from these categories about how they are involved in peacebuilding and how it has impacted on their lives and the communities, including the roles of other stake holders like the government, international nongovernmental organisations, and community based organisations and the role of Acoli culture. Since this is an exploratory research, focus group discussion allows a more in-depth discussion of participants stories(Cronin 2002: 170).

 Focus group discussion with ten primary school pupils of Kulukeno primary school in Gulu and their ages ranged between twelve and fifteen years of age and the reason for using this category was to understand their involvement in peacebuilding through engagement in peace clubs in schools and how it influences their lives at school, home and in the communities that they live in and to find out whether it has positive impact in their lives. See appendix for the interview guide.

Interview with the head teacher of Kulukeno primary school and the reason for choosing him was to get to understand if at all they receive support towards peacebuilding initiatives the pupils engage in and if so how?. The other aim was to get to know much time the teachers devote themselves with pupils in peace activities and also got to know whether they received training in peacebuilding and challenges.

Focus group discussion with ten community members which included both women and men the purpose was to get their views on how they feel about young people’s participation in peacebuilding. It was also to see how best young people would be helped in peace building imitative. 

Group interview with three Acholi elders to find out their views on participation of young people in peacebuilding and also to understand what Acholi tradition and culture says on peacebuilding and young people, this included two males and one female. I chose this category because it is believed that elders are the custodians of Acholi tradition. This is because culture is believed to be transmitted from the older generation to the young. Seeking to know their stand on this crucial subject was of great importance in the analysis in the chapters that follow.
 Face to face interview with the education field coordinator of United Movement to End Child Soldiering (UMECS) to understand the organisation’s interventions in peacebuilding and how they engage and understand the importance of   participation of young people in peacebuilding activities. This helped me to understand their interventions in the secondary schools in regard to peace building and interestingly their interventions is all inclusive that is, they support both the formerly abducted young persons and those that were not captured by the Lord’s Resistance Army, this helped me to analyse in depth how young people are involved in peace building by the different institutions.

Focus group discussions with young people who remained at home (those not captured by LRA) that is five males and five females who are engaged in peace project with War Child Holland in Amuru district. The reasons for choosing this category was to enable me seek their perspective on peacebuilding, and understand how they reach their peers with peace messages in the community. The idea was to mainly get to know how they actively participate and involve themselves in peace building in the community. The focus group discussions were conducted in both Acoli and English language because most of these young people had dropped out of school and could speak English.
Observed young people who are involved in peace promotion but are not in the institutions such as the local music artists also are part of the study. 

 Observed activities of American Refugee Committee (ARC) on peacebuilding and helped me to make judgment on the role of institutions particularly international nongovernmental organisations that operate in the northern part of the region.
1.4.2 
Secondary Data

I reviewed academic Journals and publications on Children and Youth on participation in peacebuilding and issues concerning armed conflict in Northern Uganda and others parts of Africa. I used News paper articles on the northern Uganda conflict. I used internet as well to view some of the aspects of how young people in northern Uganda use popular music as a peacebuilding tool.
1.6
Limitations of the Research

During collection of the primary data in the field I was not able to meet some of the people that I intended to interview like the arch bishop of northern Uganda diocese the Rt. Rev Nelson Onono Onweng who was out of the country at the time of my data collection.  Being a senior member of Acholi religious leaders Peace Initiative (ARLPI
), I could not therefore get his opinion on how young people are involved or should get involved in peacebuilding in northern Uganda.

By the time I travelled back for the collection of primary data, Jamii yakupatinisha an NGO that deals primarily with the issues of training of young people both formerly abducted persons and those who remained in the community had shifted their field office in Gulu to Kampala city and it was not possible for me to contact them. This limited my ability to interact with those young people who have been trained by them to understand how they participate in peacebuilding. Instead I contacted United Movement to end Child Soldiering (UMECS) which has its field office based in Gulu and they operate in psychosocial interventions of young people in war affected communities which includes components of peacebuilding.
At the time of the data collection, it was a period when the both primary and secondary schools were engaged in internal examinations and shortly afterwards the school calendar for end of term two exams had clocked and I was able to have a focus group discussion in one primary school as opposed to my original research design.
These issues affected my ability to make concrete judgement on the topic since the few respondents interviewed are a small fraction of the entire Acholi population.
1.7
Organisation of the Research Paper

The research paper is organised into six chapters with the first chapter which includes background and introduction to the paper which includes the relevance and justification of the study, research objective and questions, methodology and limitations. Chapter two explains the concepts and context of the issues that are throughout used in the thesis with the third chapter that explains in detail how young people engage in peace building where I look at youth culture and politics, young people and existing peace programmes and gender issues in peacebuilding. The fourth chapter analyses generational change and Acholi culture on peace building. It also gives an account on the different perspectives of the old and current Acholi generations on peacebuilding.
The fifth chapter addresses some of the research sub questions. It therefore, explains and analyses the challenges that young people face in the promotion of peacebuilding activities in northern Uganda. 

 
Chapter six is provides the summary of the findings and gives conclusions and recommendations of the research findings. It explains some of the difficulty in making conclusions on certain issues and suggests further research on the highlighted issues.
Chapter 2: Conceptual Framework

2.1
Introduction

This chapter explains the meanings and use of concepts peacebuilding and participation in understanding how young people are involved in peacebuilding in northern Uganda. I combine peacebuilding and participation to understand better how young people in post conflict settings northern Uganda are involved.  The term armed conflict will be used throughout the discussions in the paper therefore, worth defining it at this point.  Armed conflict is defined as the use of arms between two warring parties that is one in government and the other outside government of the state(Gleditsch et al. 2002: 619) the same situation exists in northern Uganda. Therefore their participation in peacebuilding in post conflict environments is vital. Combining these concepts will make it possible to understand how young people are involved. 
2.2
Participation and Peacebuilding 

The concept participation is used in this paper to understand and position young people’s role in peacebuilding and other complexities surrounding post conflict environments in which they live in. According to Ansell, parents, professionals, politicians and other stakeholders are obliged to encourage young people to  participate and contribute their views on the issues that affect them(Ansell 2005: 233) and it is important that the notion  participation is used in explaining the involvement of young people in peacebuilding because they are the solution to the problems they face(United Nations Department of Economic and Social Affairs 2003: 271)  The reason for the importance of young people’s  involvement in peacebuilding initiatives in Northern Uganda  may be supported by Boyden’s argument that sometimes listening to young people’s views may produce surprising results(Boyden 2003) and according to a report by women’s commission, it is found out that participation in decision by young people helps them overcome feeling of social dislocation and build self esteem (Women's Commission for Refugee Women and Children 2005: 3). Adults and other peace actors need to understand young people’s problems that require them to express themselves in whatever situation including during armed conflict. The African Youth Charter also stipulates in article 11 states that every young person shall have the right to participate in all spheres of society(African Union 2006: 6).
In terms of power relations the older men always take the lead in every decision that affect the community, the case of Northern Uganda.  When people speak of youth, always it refers to males therefore, participation of both boys and girls is vital in a peacebuilding in search for a peaceful Northern Uganda where everyone has a stake in all matters that affect their lives. Using the typology of people’s participation in development according to Mikkelsen, he believes that participation is a right and not just a mechanical function (Mikkelsen 2005: 59). Therefore in this paper their participation in socio-economic, political and cultural activities that aim towards peacebuilding will be of central focus.
The concept peacebuilding in this research is used to according to the local context of Northern Uganda, that is, Acholi Sub region. The term refers to all the activities that are geared towards societal transformation after violent armed conflict. Which then  creates an environment  free from armed conflict, a situation where in a society there is coexistence among people as there was before the armed conflict between the Lord’s Resistance Army (LRA) and the government of Uganda broke off in 1986(El-Bushra 2003: 254). Peacebuilding therefore involves young people because it is important to their livelihoods, and their finding a place in society because without peace, all these aspects cannot be achieved.  Therefore their participation in the creation of a peaceful society is vital.  I still remember very well of the days before this conflict, people lived in their homesteads and had large farms and animals for grazing; children had enough to eat and thus had good health which all brought happiness to the homes, poverty was less talked of and above all people lived without fear of abductions, rather it was even unheard of in Acholi community. However, armed conflict that lasted for over two decades many people have been placed in internally peoples displaced camps where living conditions are harsh, many are sick and dependent on humanitarian assistance(Sverker 2008: 34) for basic survival needs and living many to live without hope. According to Wessels, peacebuilding converts the culture of war to that of peace(Wessels 2009: 350) this echoes the importance of the notion.
Peacebuilding therefore, in this context will mean engaging in activities that promote peace within one self and the community at large as opposed to armed conflict. These activities include, participating in income generating activities in order to have income so as to avoid engaging in acts like armed robbery due to poverty, participation in music and dance in order to send peace messages to the community in order to create a peaceful environment for all. As such with globalisation and fast pace of technological advancement young people are using ICT for peacebuilding. It is equally important to look at how Acholi elders perceive young people’s participation in peacebuilding. It also helps in understanding how the international and local NGO’s engage them in peacebuilding.
2.3
 Young People

The characteristics that are conventionally ascribed to children include having small voice; they are considered innocent, immature, small and below the age of eighteen and often taken care of by adults. While socially in Acholi to be a child means one who is not married, one who still stays at the parent’s home and his or her needs provided for by either the parents, guardians or a responsibility of the community. Culturally a child means one who is still catered for by the parents or the community because it is considered that the upbringing of the child is the responsibility of the community. On the other hand, a youth is one who seeks to stay alone and take care of himself and seek to marry, normally the term refers to males.  While many see them are as impatient, violent, lovers of fun rather than productive work(Dolan 2005: 282)However, it seems that all these meanings are changing and I investigate how it is changing in contemporary post conflict northern Uganda. Young people have now taken the responsibility of the care of their siblings due to orphan hood as a result of the armed conflict. Many young girls have ended up getting married to those whom they see as able to take care of them, mostly to the UPDF.
World over, there is no standard agreement of the definition who is a youth and a child because of the cultural differences among nations and even within the same communities (United Nations Department of Economic and Social Affairs 2005: 22) and different societies define and demarcate who a youth is in different ways(Durham 2000: 113). In this research I use the term young people to encompass both children and youth. This is because of the lack of clear definition which in some instances are based on social circumstances rather than chronological age or cultural position(Bucholtz 2002: 526). Therefore, children and youth will be context rather than age specific as it is much harder to specify a set of age groups in sociological terms(United Nations Department of Economic and Social Affairs 2005: 22)The reason  I use young people is because of the experiences that they have gone through in northern Uganda that is, many were formerly abducted by LRA and estimated to be more than 20,000(Human Rights Watch 2003: 5) raped, maimed, made to kill people and some have been forced to kill their own parents, many are affected and infected by HIV/AIDS, orphaned and they even play adult roles of taking care of their siblings and the very old grandparents. Coupled with this, many young girls are now child mothers throughout Acoli Sub region as a result of being abducted and made pregnant by their captors.
The age that this research will focus on will be those young people between 12-29 years and the reasons being that they seem to be the majority in Northern Uganda (as shown by the population data in table 1 that I extracted from the national population statistics) and affected greatly by this war that has lasted for more than 20 years between the government of Uganda and LRA. The 2002 Uganda population and housing census gives the following population figures by age in Acoli Sub-region that is Gulu, Kitgum and Pader as of 2002 before Amuru district was created out of Gulu district.

Table 1: Broad Age Groups by Districts for the Total Population
	District
	Under 5
	6-12
	Under 15
	Under 18
	10-14
	15-24
	18+
	18-30
	Elderly

(60+)

	Gulu
	91,923
	100.624
	230,576
	259,757
	61,547
	93,540
	215,503
	113,102
	18,946

	Kitgum
	51,450
	59,911
	135,871
	155,489
	37,227
	59,371
	126,877
	66,662
	12,162

	Pader
	61,618
	68,860
	157,217
	179,310
	41,653
	69,758
	147,028
	79,563
	11,022


Source: Uganda Bureau of Statistics(Uganda Bureau of Statistics 2002: 37)
The category that my research focuses on are those from the age of twelve to fifteen whom I consider as the very young because they are mostly in the primary schools that I consider the very young and the ones from eighteen to twenty nine as the young. The reason for choosing these categories is that the experiences that they have faced during and after the conflict are great because now they are playing roles of parents at young age due to factors like the loss of both parents, looking after bed ridden parents due to HIV and AIDS, taking care of the extremely vulnerable individuals (EVI’s) like the very old grandparents and the physically disabled and yet they also have to fight stigma and stress that they face due to the difficult situations as explained earlier. Young people’s involvement in peace building is not an isolated activity; it is part of a larger process of transition and reconciliation(Office of the Special Representative of the Secretary-General for Children and Armed Conflict in Collaboration with Unicef 2009: 35) they should not be seen as perpetuators or victims but rather as peace makers (Amartya et al. 2007: 60).
Chapter 3: Young People and Peacebuilding in Northern Uganda

3.1
 Introduction

This chapter answers the main research question how young people are involved in peacebuilding in northern Uganda. The chapter looks at the various ways of their participation in peacebuilding. It discusses and analyses the roles that are performed by both the boys and girls, that is, the formerly abducted persons (boys and girls) and those who remained in the community that is those who were not abducted by LRA. The contributions that are made by other peace players in supporting young people in peacebuilding are also analysed.  Other Key players looked at are the government of Uganda, international and local NGO’s and Acholi cultural institution.
There are many important activities that young people engage in with support from other institutions (Perlman and Young 2007: 3), in order to build peace in northern Uganda the institutions peace programmes that engage young people will be examined. All these are aimed at reviving the impoverished community and giving hope for the current and future generations a chance to enjoy and live in a peaceful community. The activities are performed by young people either through their own agency for example those who are involved in music and dance and those who participate as a result of support from already existing institutions like the government of Uganda, the international and community based organisations as well as Acholi cultural institution. Here I looked at young people’s engagement in music and dance, the role of curriculum in the schools, income generating activities and active participation in games and sports as peace, young people and ICT, young people and the media as peacebuilding mechanisms.

3.2
 Youth Culture and Peacebuilding
My goal in this section is to describe how youth culture is now on high gear in northern Uganda especially through music and dance. Through observation I realise that music by young people is impacting the lives of people in the region in regard to the political situation and peacebuilding efforts. Here popular music is seen as a way of peacebuilding by the youth through music and dance.
3.2.1 
Young People and Music and Dance

Young people love to interact through interesting ways and as Seashore puts it, ‘youth is in a sense the age of leisure’(Seashore 1940: 271) some young people in Acoli have now engaged themselves in popular music that sends mostly messages of peace and reconciliation in the community. This is because of the terrible situation that they have witnessed the community go through over the past two decades.
The youth have chosen music as a different form of self expression and way to engage in dialogue as opposed to the traditional approach which involved talks where young people are always not listened to.  This is because through music, dance and drama many are able to express themselves peacefully and also builds bonding within the community(Madhvani 2009: 1)In this way the young people in northern Uganda have felt confident given the space they enjoy to perform and entertain people during shows which most of the time is always attended by politicians, elders and people of all walks of life. In this way they are able to send messages of peace and are able to express themselves thoroughly to the public. Typical example is of one of the most popular songs among both young and old people in northern Uganda by one youth Lucky Bosmic Otim titled Peace Return Northern Uganda and some of the lyrics go as follow,

Begins by Rap:    This is Lucky Bosmic the original, son of Joyce, I say my       prayers to my people in northern part of Uganda, Africa and the whole World at large, Jah bless!

Chorus:  Peace return, northern Uganda, peace return, is our prayer x 2 Prayer more in Juba, bear fruits is our prayer, peace talks in Juba, bear fruits is our prayer x 2 Peace return, northern Uganda, peace return, is our prayer x 2 
Tunataka amani, watu weku wana liya, wa mama na watoto, wana wona chida Mingi, wana chida ya magwonjwa, wana chida yamamivu, mungu wetu tafazali tu saidiye chida yetu, watu wetu wana kufa kila siku bila makosa, wanaliya kila siku
 

Chorus: Peace return, northern Uganda, peace return, is our prayer x 2 Prayer more in Juba, bear fruits is our prayer, peace talks in Juba, bear fruits is our prayer x 2 Peace return, northern Uganda, peace return, is our prayer x 2 

Am a worrier, freedom fighter, Lucky Bosmic fighting for freedom Wod Paco, Wod Kitgum, Lucky Bosmic fighting for freedom, Kony
 we, Kony dug Paco
, Kony we dano mtio kuc
, Otti Vincent
 dwog Paco, Otii Vincent dano Mito Kuc
…

Chorus…(Otim 2007)
 Music in northern Uganda is disseminated through the local FM radio stations common are 102 Mega radio, radio King, Choice FM which are most listened to in Northern Uganda which covers Amuru, Gulu, Kitgum, Pader, Lira and most parts of west Nile and some parts of western Uganda like Masindi district which is highly populated by Acholi people who have taken refuge there. Such songs are inspirational to  young people and as one student of YY Okot memorial secondary school in Kitgum district Ageno-Rwot is quoted in peace talk news letter, an edition by refugee law project as saying “drama is informative, songs like ‘peace return to northern Uganda’ by Bosmic Otim have me to think about music and drama peace and reconciliation tools’’ in an article MDD and reconciliation (Madhvani 2009: 1).

3.3 
Young People and Peace Programmes
There are many actors that are supporting young people in peacebuilding in northern Uganda through the establishment of peace programmes. These include the government of Uganda, international and local nongovernmental organisations all with the aim to rebuild the war ravaged north.
3.3.1 
Participation in Peace Clubs

The government of the republic of Uganda through the Ministry of Education and Sports (MoES) have launched the inclusion of peace and conflict in the primary school curricular as a move towards equipping young people with the knowledge and skills in the promotion of peace in the whole country. All the government primary schools now have peace clubs where every pupil is a member and encouraged to participate in the activities. 

In Kulu Keno primary school in Bungatira Sub County, in Gulu district, they engage in several activities in the peace clubs that include meeting every Friday in the evenings after classes to  read peace booklets to one another, they have also helped out the ones in the lower classes to learn problem solving and conflict resolution skills. 
The pupils believe that they can make a contribution towards peace in northern Uganda through showing positive love and kindness to their neighbours, friends and reaching out to peers both in school and out of school as narrated by this respondent ‘’I am sure that I can also write peace articles to be put on peace magazine or even just put on streets and in schools for others to read’’. (Lalam 2009, personal Interview)

In such ways the pupils believe that peace messages and practices can be reached to many people in the community and in the future northern Uganda and the country at large can be at peace. For example, living by example is another way that can promote peace building in the community as Ojera explains, “I can also practice forgiveness when others wrong me or make an apology when I do others wrong as a conflict management measure”. (Ojara 2009, Personal Interview)
 This is manifestation that the young ones are able to emulate the good practices from the older people because they are seen as role models in the community both by their peers and young ones. Therefore the reality of peace in northern Uganda can be achieved through young people as well since they are the new window of normalisation through the initiatives of both government and other development partners such as community based and international organisation.       

        However, the activities these pupils participate in seem to be dictated by the school authorities. They seem not to act through their own creativity but rather follow the already designed peace activities. Therefore, young people’s autonomy to act in their own world in regard to peacebuilding is thus undermined by institutions and this hinders effective participation in peacebuilding. This is because young people are creative and know how to approach and communicate to their peers better than any other and imposing programs upon them may not yield fruitful results.

3.3.2 
Young People and Income Generating Activities

The conflict has left the people in northern Uganda without any reasonable means of basic survival.   Mainly due to the harsh living conditions in the IDP setting where many young people are jobless, many young people have taken up the roles of the old because either they are orphaned due to HIV/AIDS, war or because of early marriage due to the hardship. As such the only way to have peace within themselves and outside their homes is through having income that can make them live decently. When asked what they understand by peace, many said having enough to live on and the absence of poverty. This then literally echoes a message that income generating activities is crucial to peacebuilding in this war shattered north. While visiting the villages I noticed many young people being active in carpentry workshop in Gulu and Amuru districts, many young girls are involved in petty businesses like hair dressing, selling of food staff by the road side. Many are involved in group’s raring poultry with the funds provided by the government of Uganda through Northern Uganda Social Action Fund (NUSAF) and under the PRDP through community based organisations like GUSCO.
Employment generation is a major challenge in all conflict affected regions around the globe(Neryl et al. 1999: 135) this calls for solutions to unemployment. To mitigate the crisis young people are engaged in economically viable ventures that make them earn a living through support from government, international and community based organisations. Young people are involved in IGA’s with support from government under PRDP(Office of the Prime Minister 2007: 101) involved in vocational skills training, such as brick laying, metal works and fabrication, tailoring, driving and mechanics among others. This has led them to be responsible people who are able to provide for the needs for their families, promote the spirit of oneness and restored their long faded dreams. The international NGO’s have also done the same through collaboration with the government of Uganda. 

However, though these programmes are strategically directed towards peacebuilding, a lot is left to be desired. This is because the funding directed towards peacebuilding is not enough due to poor budget allocation. An example is the PRDP’s budget which is 796,964,335,969 Uganda shillings which is to be spent from 2008 to 2011, but  of this sum only 2.7%  is directed towards peacebuilding and reconciliation(Marino 2008: 4).  Income generating activities for instance one is given little money after receiving training as capital but the money is sometimes not enough to buy a start up tool like sawing machine and the implication is that the programme fails and besides the vocational skills that they are trained in are not marketable.  Yet the unemployed youth, the formerly abducted young persons and school dropout are beneficiaries but it is not solving their financial problems which then lead to the feeling of not having peace. 
3.3.3

Games and Sports for Peacebuilding

Through sports for peace project initiated by War Child Holland, young people are involved in sports like football and netball competitions with youth of the other five Parishes of Lamogi Sub County. These competitions are organised basing on selected themes like ‘through sports we can fight HIV/AIDS’.

The implications of sports among the youth are great to the young people and the community at large. For instance they have been able to network and spread messages of peace in the different parishes among the youth and the older people as well within the Sub County. Managed to reach out to many young people in the community through awareness creation to their peers because ‘each of us has a duty to educate ten community members’ (Okello 2009, Personal interview)
 They have also been able to know their community better because the parishes are distant from each other and above all it has helped them build stronger bonds with their peers and families because of engagement in peacebuilding activities. It has also led to active participation of community members towards communal work for example maintenance of boreholes, building huts in the internally people’s displaced camps for the EVI’s (Extremely vulnerable individuals).

Games and sports is a co curricular activity in primary and secondary schools including tertiary institutions that help keep physically fit and it is a way of peacebuilding that young people have engaged in northern Uganda. Young people actively participate in peacebuilding through games and sports once mobilised and supported by institutions and as one head teacher of Kulukeno primary seven school gives an example,

Child Fund Australia supported the schools in this Sub County in peace building through sports that we participated in at Sub County level…seven schools participated in volley ball, football and netball competition and uniforms were provided with peace messages such as say no to war, unite for peace….and so on but it lasted for less than six months. (Onek 2009, Personal Interview)

He further shows me photographs that are pinned on the wall of the games that took place and both boys and girls of the different schools I could see were actively involved and looked happy and smart in the sports uniforms. 
3.3.4

Young people and ICT 
Through information and communication technology as a medium of communication they have learnt knowledge about peace. Through such learning their lives have been transformed from one that is seen as being rebellious into a responsible and as a role model in the society for the very young.  For example War Child Holland started operating in Gulu district in 2004 and in its effort to promote peace among the young people has initiated Information communication and technology (ICT) project for peace.  As a peacebuilding mechanism for the youth at their established centre in Pagak primary school in Obbo Parish, Lamogi Sub County, Kilak County in Amuru district, have managed to engage the youth out of school in peacebuilding through computer training and provision of computers through one laptop per child project. This has helped the youth to engage in online discussions with people around the world majorly from United Kingdom and New York in the United States of America an example is the peace makers programme on the web site were items like the bible, coat, gun and car among other items appear and you choose by clicking on an item, then wait for reply then begin the chat.
This helps the youth learn the outside world better and also is educative for example as emphasised by one Chris,

When you visit www.jesus.com it is purely a religious site that helps them learn more about the scriptures and prayers, even videos are watched on line (Komakech 2009, Personal interview)

Based on my research findings, these initiatives have made tremendous difference in the lives of some young people since they have been trained in basic skills in computer and are able to exchange their ideas with people from around the world as narrated by this respondent, “We now have friends in United Kingdom and United States of America, we communicate to them each time through the internet about peace”. (Asega 2009, Personal interview) 

 On the same note, they move to centres and talks to their peer’s issues about peace and in that way many are reached given their experiences and connections with the outside world.

         Although young people actively engage in ICT programmes using the internet, there is still a clear sign that they are instructed by these organisations to follow the already designed activities and through observations I notice that centre has only a few computers which benefits a few young people who are attached to the peace project. This is not bad but a challenge to the top bottom approach by organisations. Once young people are consulted in such programmes it can have a greater impact.
3.3.5
 Young People and Mass Media

Media plays a significant role in peacebuilding because of the wide audience it has. In this regard I looked at the role of young people in peacebuilding through media. I learnt that through local radio station 102 Mega FM there is a talk show that is specifically meant for children to air out their views. The programme is sponsored by the different NGO’s like Save the Children. This is a government owned radio station and under PRDP for Northern Uganda 2007-2010 the strategy supports radio talk shows as a peacebuilding drive for young and old people (Office of the Prime Minister 2007: 97). The children from twelve to seventeen years meet discuss and choose topics and issues that affect their daily lives for instance in peace and conflict, defilement and rape, corruption, HIV/AIDS prevention, education to mention. The programme lasts for thirty minutes every Saturday between 10:30 am to 11:00 am and it is open to the public to give calls and ask questions and express their views on the topic of the day.

The other popular programme among young people that the former child soldiers participate in is called dwon cen pac (meaning return home) where they give their account of their situation while in the bush. It is a very touching programme that requires one to have a heart to finish the show because of these young people’s horrific experiences and the positive impact of this programme is that people have stopped stereotyping and stigmatising these former child soldiers by calling them dwog cen paco which was a popular name given to the formerly abducted people which is now no more. Lok Atyer kamaleng
3.4
Gender Issues in Peacebuilding

It is true that both boys and girls experience life differently in society and this applies to situations of hardship like the in the case of northern Uganda. Armed conflict in itself is a gendered activity(Organisation for Economic Co-Operation and Development 2001: 51)therefore, exploring the roles of both boys and girls in peace building is important. In Acholi community exist the formerly abducted young people who have their experiences and even those that were not abducted both have different experiences and levels of participation in peacebuilding in the community as shown.

3.4.1
 Formerly Abducted Young People

The formerly abducted boys who have been reintegrated into the community now have managed to engage in other activities with those that remained in the community for example some have joined schools though most of them have dropped out because of stigmatisation that is attached to them by the community for example calling them name like dwog cen paco. Their contribution is that they normally attend radio talk shows on 102 Mega FM on a programme called dwog cen paco in which they talk about their experiences and encourage both

The impacts of the conflict are great on the girls because majority who have returned are child mothers and yet they both face stigmatisation with their children and as such many have dropped out of school however, they have managed to participate in peacebuilding drives for example they now see themselves as playing role s of mothers and thus live responsibly in the community. Many have engaged in petty businesses as a source of livelihood like many have engaged in selling food stuff in the markets and tailoring and by their definition of peace, it refers to a situation where one is free from hunger, disease and having enough for survival therefore they believe that by doing so they are contributing towards peacebuilding for their children.
3.4.2
Young People who remained in the Community

Young boys have played a role in peace building in having activities primary schools like in cultural dances that normally takes place among schools within the districts that is municipal schools and the so called ‘’district’’ schools, that is schools outside the municipalities, then the first two schools represents each district for the inter district music competition which is done at national level. The themes are often messages that promote and build peace in the community and are performed by these categories.
Like the boys who remained at home, equally the girls participate in the same activities because the same cultural dances and songs is done by both although the roles are different but done in a group setting for instance bwola dance which is danced together whereby the boys drum and sing base while the girls only sing. These competitions are organised by the government of Uganda through the ministry of education and sports so as to preserve all the cultures that exist in the country and as such promotes co existence and learning among different cultural backgrounds hence peace and it is the role and responsibility of all the girls and boys to actively take participate in order for that to be achieved.
Chapter 4: Generational Change and Acholi Culture

4.1
Introduction 

This chapter looks at what peacebuilding is according to the Acholi culture and since the elders are believed to be the custodians of culture according to the African tradition, therefore it explains the perception of elders on young people (Acholi) today in this regard. The perception of young people is also explained about cultural approaches to peacebuilding such as those concerning rehabilitation and reintegration of former child soldiers as an integral part of peace building.  This chapter answers some of the sub research questions.
4.2 
Acholi Culture and Peacebuilding

Acholi culture promotes peace building and unites communities through various forms of interaction during the group discussion Okidi explains,

The concept of conflict prevention and conflict resolution is not new in Acholi society because they are as old as Acholi society itself. The concepts were developed and perfected by generations of Acholi elders over many centuries and they promoted cohesion, peace and stability in Acoli society. (Okidi 2009, Personal Interview)

Through music and dance the Acholi have twenty seven different cultural dances and each dance is meant for a particular ceremony that is practiced among all the Acholi clans. In this way people come together both the old and the young people sing and dance and through this there is unity and peace in the community. This is still practiced today in all the primary schools in Acholi land through inter school music festivals an initiative that is fully supported by the government as a road map to recovery (Office of the Prime Minister 2007: 98).

The tradition in the olden days demanded that every evening everybody sits in the wang-oo
 as a place where orphans would find food, a place of oral transmission, ‘an observation post’ as Olanya calls it,  to see those that are disciplined and are taught how to behave in society but now is no more because of the camp situation. As Olanya Bernard (51 years old) explains,

Now wang-oo is in the trading centres which are information centres, meeting places of different cultures which are leading to our cultures being corrupted. (Olanya 2009, Personal Interview)

Wang-oo was a place that promoted peace because there was a strong sense of belonging among people in Acoli community because there was no segregation since everyone was always welcome to the wang-oo. However, through 102 Mega FM a local radio station, a programme called wang-oo that acts as the one that existed in the past though this is through the media, in this show elders talks about issues that affect the entire community and always give advice to the young people.

Acholi culture is one that aspires for a peaceful society for example one that purely takes the preventive measures that relies on taboos for example through teaching in the wang-oo for example messages like don’t sit on the stone that is meant for cooking, this was meant to scare young people in order that they don’t burn in case the stone is hot. The second one takes the measure that solves problems in case of occurrence for example culu kwor
, before colonial administration, two virgin girls were given in the case of premeditated murder to the victims’ relatives but it later changed by 1915 and it was reversed to sixteen herds of cattle and un intentional murder would involve eight herds of cattle. Mato oput
 ceremony is performed as a mechanism for reconciliation between the perpetrator of the crime and the victim’s family. Which in most cases most of the young people in northern Uganda and their families have in one way or another gone through given the atrocities that were committed by LRA fighters.  Young people composed majority of its combatants because they are easy to indoctrinate(Hollenbach 2008: 197). The rituals are performed by elders for those returning from captivity and are believed to have committed grave crimes like killing, therefore stepping your father’s compound, you are made to break the egg shells and jump over a stick which is believed to chase the evil spirits out of the person as one elder narrates, “There is nothing satanic about these rituals as some people think. And when not performed, the victim will not be at peace” (Okidi 2009, Personal Interview).

 Though elders have a strong believe that these rituals work, from the above expression, it shows that there is already some dissatisfaction in the community that these rituals don’t help victims for example those young people who have come out of LRA captivity.

Now Acholi language has been included in syllabus and taught in the primary schools with the hope that young people get to understand their cultural background and identity which fosters unity and peace in the community.  This is also an initiative by the government of Uganda that encourages teaching in the local languages throughout the country in the best interest of the child(Altinyelken 2009: 4).  However, in the past I can still recall that we used to study in Acholi at an elementary level in the eighties but due to change in governments the system also had to change.

4.3
 Changing Cultural Forms and Generational Tension

This section looks at how Acholi culture is changing with the young generation of today in Acholi land in relation to peacebuilding. Acholi culture is seen as changing in due to the influence of media, ICT and youth popular music. I attribute this to the fast moving wave of globalisation. There seems to be differences between the older generations that is to say those of the 1960’s and those of the eighties in terms of beliefs in the cultural practices that are aimed at bringing peace in the community. Generation in this paper is borrowed from Karl Mannheim’s definition as those cohorts that share the same historical experience in life(Leena 2001: 15). This is looked at what each generation in Acholi community perceive of each other in regard to the current situation in the north.

The three respondents that I had discussion with do not a represent the wider views of the entire Acholi community of elders but their responses are used for analysis of their thoughts and perspectives of young people’s participation in peacebuilding.

4.3.1 Popular Music verses traditional dance

Young people have taken new form of western music to address conflict issues in society today. Majority now embrace western form of music as opposed to the Acholi traditional music and dance to air their views on issues that affect them and the entire community. This is because of the different environment of today. Majority where in the IDP’s and had limited time to engage in traditional dance. Tension now arises between elders and young people because it is believed that the generation of today are not preserving the culture.

Through observation and interaction I realise that the traditional Acholi dances only bring people together during particular ceremonies and events. Acholi traditional songs are static for example bwola and larakaraka
 songs. Though it helps in creating bond among people, I see it as only building peace within and among the active dancers and not many young people today knows how to dance and sing.  This way the rest of the community that are not present at the function tend to miss out and it only creates and promotes peace among those involved in the dance and not the others. Whereas the new form of western music that is recorded in the local studios carry messages that affect the community on daily basis. Such messages include that of peace and reconciliation like the one of Bosmic Otim peace return to northern Uganda.  
4.3.4 Perspective of Acholi elders on young people and peace building today 

There is a general view by the Acholi elders that young people of today did not grow up seeing the past glory where people lived in peace and harmony, majority of the young people today grew up in an era full of violent conflict. Therefore, young people first need to be rehabilitated morally about the past good ways of life through education by the elders and in schools and in that way they are able to understand the importance of peace in society but Mr. Okidi says, “In order to learn you must accept to be taught. The question is young People today able to listen to elders?”(Okidi 2009, Personal interview)

From the above expression according to this respondent it seems that due to changing times, young people of today are seen as rebellious and act according to what they think as opposed to the past and this can be attributed to what Olanya described why young people no longer listen to elders as,

Western culture has defused our culture because in Acoli we do not have the concept of child labour...to dig you go together with your child and he’s given a smaller hoe not until he grows up to fifteen years of age. The concept of human rights is also wrongly perceived in children and this has made them to act in very unruly manner.  (Olanya 2009, Personal Interview)

Young people need to form their own groups and seek for support from government and nongovernmental organisations so that they are supported with funding for them to engage in income generating activities as opposed to doing unproductive work as Olanya narrates,

I camu i lam
 is now very common among the youth and this is as a result of influence of environment, that is, the camp life which has made this generation not attached to our culture. They have also become very unruly to the elders unlike during the past and this I blame it on the western concept of human rights that has defused the Acholi culture which does not have the term child labour. (Olanya 2009, Personal Interview)

From the above expression it is evident that a form of new language is introduced among Acholi young people for easier communication among themselves.  Roland and Mous explain that the use of language by youth to create a difference between them and the older generation(Roland and Mous 2004: 303). 
In the past the community was solely responsible for upbringing of the child but now it’s lost because of individualism were one cannot correct the wrong of another child. The same applies to authority as one of the elders explain,

Authority is now based on monetary value. Even the young person can now command an older person as long as he or she has the money. And yet in Acholi culture we don’t respect people because of wealth but respect for elders was accorded because of their wisdom. (Bongomin 2009, Personal Interview)

It is believed by elders that all these happen because of a number of negative influence and factors ranging from the effects of this long war such as living in the IDP’s camp where people from different backgrounds meet; poverty is another factor that is believed to cause this kind of behaviour and above all the  media has made the young people to lose respect for the older people because they have adopted another lifestyle which is not befitting and therefore, for young people to effectively become peace builders they have to follow the Acholi culture with utmost respect.
4.3.5 Perspective of young people on Elders on peacebuilding today

Young people on the other hand believe that their participation in peacebuilding has to be supported by the elders and their opinions and feelings like young people should be respected,

I was being advised by the elders around this community to be cleansed through the traditional way but I refused and told them that only through Jesus Christ one can be free from all evil. This is because I am born again and this way I have chosen to preach to my friends to follow my path...but the elders do not understand me. (Okello 2009, Personal Interview)

 For example most of the young people that I had interaction with mostly the formerly abducted young person’s believe that in as far as rehabilitation and reintegration is concerned, the Acholi cultural practice like nyono tong gweno
and kalo layibi
as a practice to cleanse the victim, that is the formerly abducted child from evil spirits as a result for what they may have done while still in captivity and as a result they will have no nightmares and live in peace in the community, don’t work since majority of the FAP’s that did not go through the formal rehabilitation at the reception centres in either GUSCO or World Vision have had nightmares and have always had problems in reintegrating. According to the focus group discussions that I conducted most of the formerly abducted young person’s acknowledge that these practices do not work and only that some of them do it because it is culture as these FAP’s put it,

I don’t believe in the Acholi rituals because it does not cure the trauma that we come back with. The only thing that I believe in that helped me was counselling because it took time for GUSCO staff to do it before I came out of the mental situation that I was in before. And as compared to what my colleagues who did not go through GUSCO tell me that they normally have nightmares and yet the rituals are performed, then why don’t they live at peace in the community like some of us? (Odur 2009, Personal Interview)

It is striking that because of this armed conflict that lasted nearly two decades young people have discovered that some of the rituals that Acholi tradition demands like breaking and stepping on the egg shells don’t help the victims to live in peace in the community. I think that this will by time be a story of the past with generations to come as new events unfold with the ever increasing rate of modernisation and western approaches in psychosocial interventions in conflict settings.

Interestingly young people believe that for them to be future leaders as the saying goes, the elders/parents should teach the young ones about good behaviours and how to grow up responsibly.  Unfortunately in this recovery and transition period where majority are caught up in poverty with almost nothing to survive on as people wait to resettle, elders have no time to sit with the young ones for guidance as one explains in one of the focus group discussions in Dino Village, Lamola Parish, Odek Sub County in Gulu

Nowadays elders have become laughing stock in the community because they do not have time for their families. They wake up in the morning and start drinking in the camps leaving us the youth to take care of the family. I very much thank the NGO’s for the great work that they are doing, they are now like our parents because they provide us food like world food programme, and even life skills training. (Ocan 2009, Personal Interview)

From the above expression it shows that now there is a shift according to young people from the elders to nongovernmental organisations in terms of guidance that can in future lead to a peaceful society since they would have learnt about peace about it and as a result be passed on to other generations.
Cultural practices therefore seem not to work as peace building mechanism as is believed by the Acholi elders to the formerly abducted young persons and this is because of the western psychological method of trauma healing like counselling and is the sole reason for the different views from these generations. The camp life also plays a key role in changing the attitudes of the young towards the elders in terms of guidance though the famous wang-oo is no more, the elders would have spared time for their children for guidance to become better peace builders but unfortunately all is left to the nongovernmental organisations that are famous in the region.

Chapter 5: The Challenges of Young People in Peacebuilding

5.1
Introduction

This chapter helps to answer my sub question on the factors that hinder young people’s participation in peacebuilding in northern Uganda. In the chapter I analyse the different opinions that have been given by the different respondents during my field research and show clearly what these hurdles are that affect the active participation of young people in their effort create a peaceful northern Uganda.

5.2
Social Rupture/generational gap

There is a disagreement in the beliefs between the young people of today and the elderly on the issue regarding rituals that are performed on the formerly abducted people as a cleansing ceremony. These traditional ceremonies such as nyono tongweno and kalo layibi   are meant to chase away the evil spirits from the victim and this makes the victim live at peace forever in the community without nightmares. On the contrary, young people and more especially the formerly abducted children who have gone through the reception centres don’t believe in these tradition of performance of rituals because some of their colleagues who returned from captivity and have not been rehabilitated through post war psychosocial counselling at GUSCO or world vision reception centres have always had nightmares as narrated by these formerly abducted persons,

I came back and did not go through the either GUSCO or world vision and all these rituals were performed on me but still I used to have night mares until when I turned to God and got saved, those nightmares are no more. I don’t believe in the rituals but through God you can be healed... (Komakech 2009, Personal Interview)

These rituals I believe are just meant to keep the Acoli tradition but I strongly don’t like all what we go through like stepping on the raw egg. However, they don’t help in chasing the evil spirits as it’s claimed by elders because only through counselling that I am now at peace (Okello 2009, Personal Interview).

This is a manifestation that there is social rupture already in Acholi community in this regard and a clear generational gap between the old and the young in as far as cultural rituals are concerned as Acholi tradition demands. This clash affects reintegration of formerly abducted persons in the community and their participation in peacebuilding since the elders think that they are not yet at peace because of the evil spirits in them. How to address this matter to the elders in order to understand the importance of trauma healing through counselling as opposed to the rituals remains a big challenge since culture is a very sensitive subject.

5.3
 NGO’s and discrimination

The nongovernmental organisations that deal in rehabilitation and reintegration programmes tend to only focus on particular categories of people for help in their peace programmes. This further fades their hopes away from having a peaceful society as one narrates,

Some of us who have not gone through GUSCO and World Vision have no support from them because once they get to the communities they only look for those who have gone through rehabilitation in their centres for support. This makes some of us feel rejected....and I personally was short while in captivity, and as you can see am disabled but these organisations ask for whether you have numbers given at the reception centres and if you don’t have, then no help. (Anena 2009, Personal Interview)

This can lead to conflicts in the community instead of promoting peace by the same young people given the fact that the community is impoverished and provision to one and leaving the other only acts as a catalyst to conflict. This not only applies to the formerly abducted young person’s but to the rest of the community that remained at home as narrated,

I feel that these NGOs are selective in what they do because most of the times you find that a particular house hold is benefiting from different organisations while some households that are in dire need are left out and you wonder what they have come to do....this kind of segregation demoralises us participation in peace activities like peer education which has no economic gain like other programmes such as IGA’s. (Odong 2009, Personal Interview)

From such expressions it is true that participation in peacebuilding is compared by young people to other interventions like income generating activities that have immediate financial gains to address their needs. However, it is true also that these organisations should make it clear together with the local leaders and also involve youths in their selection of beneficiaries in order to avoid such kind of feelings and also to keep their credibility and trust in the community. 
5.4
Return and Resettlement 

Young people feel that for peacebuilding activities to be very effective by them then there is need for return from internally displaced peoples camps (IDP’s) and resettle in the community. This is at the moment most people are in satellite camps and not the original homesteads. Most of the community members are yarning to go back but activities like demining and land wrangles are still common in Acholi land and this is a challenge to peace building by young people as narrated by one elder,

People are still confused because in return and resettlement people have got to go to their homes but at the moment there is no home because majority cannot afford to build (Bongomin 2009, Personal interview)

This hinders young people’s active participation in peacebuilding because in Acholi region as of now since the war is almost no more, the emerging conflict is now land wrangles which are very common. However, there is government commitment in facilitating the return of former IDP’s to their original homes. The government has already procured roofing’s and farm implements including ox-ploughs to help people peacefully resettle(Olupot 2009: 7). But the challenge still is that most IDP’s are not able to receive the packages to effectively return and resettle. 

       Though UNDP through the office of prime minster in Uganda is engaged in demining programme, there is fear of landmines especially in the return sites that are remote. Young people claim that they are unable to move to the remote areas to reach their peers in order to disseminate messages of peace as one explains

5.5 
Poverty


Most of the young people in Acholi region are poverty stricken due to the fact that for the past two decades of violent armed conflict, they have been left poor because of they were not carrying out any kind of income generating activities but depending on world food programme food (WFP) rations which is normally not enough to reach the required duration of three months and yet they live under harsh conditions in the IDP camps. Many young people in Acholi Sub region report that their biggest problems are to secure economic livelihood(Mckay and Wessells 2004: 1646) The following narratives explain the effect of poverty on participation,

Imagine we are eight and sharing two huts and at the moment there is no rain and not even enough to eat, we eat sparingly because we predict that this prolonged drought will lead us into famine that we have never witnessed before because I have never seen this kind of drought around this time. We cannot even think of any other thing apart from worrying of what happen will happen next. (Okwera 2009, Personal Interview)

I am unemployed and the search for what to survive on daily is what I look forward to because my brother and sister have to go to school. I toil everyday in search for petty jobs like digging people’s garden for money and also to look after my wife and child. We have to be empowered with capital to start business because with this poverty I don’t see peace as people call it now (Ojok 2009, personal Interview)

This therefore is a manifestation that when young people are faced by such a magnitude of poverty, active participation in peacebuilding activities becomes difficult because according to the above respondent it implies that in order to participate one has to be at peace with him or herself.
 And yet even when the formerly abducted return home the government only provides them with a blanket and a hoe and at the same time those young people who pass through reception centres are sometimes trained on vocational skills training and provided with start up kits and capital that cannot even start business and therefore majority end up selling their tools and the poverty continues. 
5.6
Inadequate Funding for Peacebuilding Interventions

There are inadequate funds from the government towards peacebuilding programmes that target the young people. This applies also to the nongovernmental and community based organisations who always implement short term projects that involve young people in peacebuilding and this limits their active participation. In a focus group that I conducted with those young people who remained in the community in Pagak youth centre that was built by War Child Holland and is helping youth in peacebuilding, some of them had these to say,

We are supposed to cover all the five Parishes in Lamogi but the Gulu office [referring to War Child Holland] tells us that there is no money to buy bicycles. This is a major challenge that we are facing since the distance between these Parishes is far apart that we cannot walk in order to reach our peers there... (Komakech 2009, Personal Interview)

‘You can see that there are few computers here yet the number of youths who come here for computer training is overwhelming...’ (Atimango, Personal Interview)

The inadequacy of funds is also acknowledged by some of the staff in organisations like United Movement to End Child Soldiering, in my interview with the education field coordinator for northern and eastern Uganda, this is what he said,

The youth that are supported by our programme have asked if we can financially support them because they need to form community based programmes to support other peers in life skills training....I was surprised by their creativity though we have no funds to support that. (Ojok 2009, Personal Interview)
Our school benefited from Child Fund Australia grant that was channelled through Punena Child and Family Programme.....teachers and pupils received training in psychosocial support skills and the school Peer educators provided with bicycles but the programme ended within six months before the planned refresher training because of the project short lifespan. (Onek 2009, Personal Interview)

This also happens with the government institutions that are involved in peacebuilding drive like the primary schools that have peace clubs the head teacher of Kulukeno primary school explains,

There is no particular budget allocation for peace club activities and this has affected the pupils because we cannot buy peace booklets that they can learn from and because of remoteness of our school as you know, we hardly have any school exchange visits for these pupils to learn from others in the different Sub Counties and even in the municipality, due to transport problems that we face. (Onek 2009, Personal Interview)

During a focus group discussion with pupils of Kulukeno primary school, they gave their account of the challenges that tell that funding is a big problem that hinder their participation in peacebuilding as follow
What we need now are the reading materials on peacebuilding because the school does not have. (Akello 2009, Personal interview)

Drama equipments like costumes and music instruments should be provided in the school so that we can use them during inter school competitions. (Denis) [
]
 It is true that financial constraint hinders participation of young people in peacebuilding as seen from the above expressions however it may not mean that the government does not have enough funds. The problem may be that government does not prioritise and invest resources in youth activities such as in peace building; the same applies to both international and community based organisations that are operating in northern Uganda.
5.7
Health Problems

Many formerly abducted young people in Acholi Sub region have serious health problems due to the armed conflict. In an article entitled Uganda: Stolen Children, Stolen Lives, Omona explains that the formerly abducted children face health problems that need to be addressed in order to be fully reintegrated(Omona and Matheson 1998: 442). In the focus group discussions that were held several of them cited health as the main hurdle to their participation because some of them still have bullets stuck in their bodies like one who folds his trouser to show where the bullet is hidden and  goes on to explain,

This place you are in right now used to be LRA strong hold and we were attacked in an ambush along Uganda Sudan border by government forces on our way to the Sudan and I was hit by a bullet on my leg but up to now it is not yet removed because whenever I go to the hospital money is required and 
I cannot afford the cost.....the government promised to do it for us but up to now nothing has happened as you can see, am disabled..’ (Ojara 2009, Personal Interview)

Another FAP also explains his account of having problems to engage in even digging as a common way of survival since hey solely depend on agriculture as a source of living since people are returning home,

I was shot in the chest during battle while in captivity and I got treatment in captivity though the bullet was not removed. I cannot dig and even carry out physically demanding tasks because occasionally I get severe chest pain whenever it gets cold....and am told to wait for treatment that will be funded by the government’ (Okumu 2009, Personal Interview)

This focus group was conducted at Okidi Parish in Amuru district and it takes thirty minutes drive to Sudan border, I got to know that it is a place with more formerly abducted young people than any village other in Amuru as told by Ojara and GUSCO field staff that I travelled with to the field. 

Therefore from the above testimonies it clearly shows that health factor is hindering active participation of young people in peacebuilding because in an ideal situation good health is crucial in whatever we do in our daily lives.
Health services are not near most of the villages though there are grade four health centres currently being built by the government of Uganda. Majority of the people who often suffer from malaria and labour pain are not in position to be helped in time and these leaves young people sick for a long time and sometimes even die as a result.
5.8
Motivation and Follow Up

There seem to be dissatisfaction among young people about the way some nongovernmental organisations operate an example is that when rehabilitated and reintegrated instead of constant follow up on how they cope up takes a long time as some narrated,

Am surprised to that GUSCO still exists because I left the reception centre way back in 2001 and have never seen and heard them visit this Parish as we had been promised at the time of leaving the centre. We have been abandoned and if the follow up was done as promised our problems such as lack of transport to go to hospitals would be no problem as staffs have mentioned (Acan 2009, Personal interview)

Some of our colleagues when they came back in the community had to sell all their start up tools that are meant to begin a new life. This wouldn’t have happened if there was constant follow up by GUSCO and World Vision (Odong 2009, Personal interview)

Motivation also is also a challenge because most of the field operations are in the village’s far away from the towns and young people who are involved in peacebuilding projects like that of War Child Holland that has several of its youth centres such places in almost all parts of northern Uganda. Young people have cited the problem of lack of motivation by these NGO staff whenever they have activities like during inter Parish competitions as one explains,

Many of us are interested in the peace project that this War Child started but the problem is that we are not motivated during our activities by the staff for example during the inter parish competitions we went to the grounds by ourselves and yet we expected staff to come and attend and see our performance. This would give us the morale and as well encourage others to join the peace project team...in future this should be improved upon. (Ojok 2009, Personal Interview)

 Issues surrounding motivation and follow up by both international and community based organisations are a major obstacle to participation. 
Chapter 6: Conclusions 

6.1 
Introduction

In this chapter I present the summary of my key research findings that answer the research main question and the sub questions and finally conclusions.
6.2 
Summary of findings

The main research question is how are young people involved in peacebuilding in northern Uganda? And the following are the research findings,

Young people actively are involved in peacebuilding through a number of ways that I categorised under youth culture and peacebuilding which include participation in music and dance. Another category was young people and peace programmes that included participation in peace clubs in primary schools, income generating activities, games and sports, ICT and mass media and discussed gender dimension in peacebuilding where both boys and girls play equal roles.
Research sub questions included, what are the challenges that young people face in peacebuilding? The findings include social rupture/generational gap as a challenge to peace building, discrimination by the nongovernmental organisations, the difficulty surrounding return and resettlement of the community from the internally peoples displaced camp to their original homesteads, the striking poverty that has left most people helpless since for the past two decades they were dependent on food rations from WFP and other humanitarian agencies for basics for survival, inadequate funding to support young people’s engagement in peacebuilding by both the government of Uganda and NGO’s, and if funded then most of the programmes have a very short lifespan, health problems such as malaria to mention have weakened young people because of the poor social services in the community which hinders active participation in peacebuilding activities. Lack of motivation and follow up by both the international and community based organisations hinders participation.
What roles do Acholi elders think young people can play in peacebuilding? The answer to this question include, Acholi elders believe that young people can effectively participate in peacebuilding through forming themselves in groups and engaging in income generating activities.

What is Acholi perspective on young people and peacebuilding? Chapter four of this research paper answers this question and in summary Acholi culture is one that aspires for peace through activities that aim at peaceful co-existence in the community such as the cultural dances, rituals like stepping of the egg shell to chase the evil spirits in people who were in captivity like the FAP’s in northern Uganda. 

Generational issues also emerged in this chapter because of the different opinions of the two groups that is elders on young people and vice versa. Elders believe that young people have become rebellious and lack respect for their elders and blame it on the influence of western culture, media in particular. Also the life in internally people’s displaced camps which are believed to have changed their attitude. On the other hand young people blame elders because of their lack of time for young people due to over drinking of alcohol in the IDP’s and that the cultural demands for rituals are baseless because given what they have gone through, they don’t work and that the elders should accept to change with the modern time.

What roles do boys and girls play in peacebuilding? It is realised that though young girls and boys are affected differently in northern Uganda by the armed conflict, they seem to play similar roles when it comes to peacebuilding for example participation in the peace clubs, mass media, involvement in ICT and games and sports.
6.3 
Conclusions

The following conclusions can therefore be made having studied and analysed the research findings of how young people are involved in peacebuilding in northern Uganda, 

Young people are actively participating in peacebuilding in northern Uganda but still need to be supported more fully as the region is still in transition and recovery period where majority are looking forward to resettling to their original homestead. It is noticed that most of the challenges they face are as result of the situation they have been through for the past period of armed conflict.

On gender dimension both young boys and girls play similar roles in peacebuilding and this may be attributed to the horrors they both faced as young people. They have participated equally in peacebuilding for example participation in the local radio talk shows, information communication and technology, games and sports and in the peace clubs that exist in the primary schools. 
It is clear that institutions have played a greater role to involve young people to participate in peacebuilding initiatives. Through the different strategies and interventions for example the government of Uganda has made sure that the war to northern Uganda has come to an end through military manoeuvres and as well as engaging the international community in order to bring peace in northern Uganda. This is manifested by the fact that now the government through NUREP has funded community based organisations to support young people in peacebuilding activities in an effort to rebuild the lost hope in young people and the entire Acholi community.
 The government through MoES has introduced inclusion of peace and conflict studies in the school curricular with the hope that young people learn peace and conflict solving mechanisms in order to prevent future conflicts. This is seen through the activities of the peace clubs that exists in all the government schools, activities that young people engage in such as tree planting in school gardens, writing peaceful messages in the peace booklets for dissemination, learning counselling and guidance.

International nongovernmental organisations such as War Child Holland, ARC and UMECS have engaged young people through support in psychosocial support initiatives like training in counselling and guidance, training in ICT, making young people to network through the provision of one child per laptop project where they actively exchange messages of peace with the outside world like people in United Kingdom and USA.  The benefit is that young people have been able to interact with other peers through sports while preaching peace messages, an example of the sports for peace project by War Child Holland in Gulu and Amuru districts.  

Young people have benefited through support from community based organisations such as GUSCO in being rehabilitated and reintegrated in the community as a peacebuilding effort for the young people. In addition, young people actively participate in IGA’s with support from the institutions and this is a way that the FAP’s can contribute towards a peaceful north through participation in productive economic activities as opposed to armed robbery and returning back to the bush.

However, there are limitations of the support that these international and community organisations provide towards peacebuilding for example they breed some feeling of jealously in the community because not all the members of the community benefit from IGA’s and yet all have been affected by this conflict either directly or indirectly. This may be explained by the limited funding by these organisations to meet the needs of all the community members in Acholi Sub region but as the saying goes ‘half a loaf is better than none’.

Through music young people have also contributed much to the community through songs of reconciliation, forgiveness, peace and love. This is through young people’s own initiative as an informal arrangement and effort to instilling in the general public the culture of peace.  

Acholi culture also plays a greater role in involving young people in peacebuilding. This is because in all the schools in Acholi sub region, traditional dances and songs are taught and practiced in all primary schools and the young people have actively participated in various competitions among schools as the promotion of our cultural heritage. The cultural institutions have played a big role in the involvement of youth in tradition as a peacebuilding strategy since the culture is one that aspires for peace and unity.

Some older Acholi generation seem not to understand that the world is on the move. That certain cultural practices such as breaking and crushing of the egg shells are now outdated and really do not work as evidenced by the testimonies given by young people. And as such, generations to come may not follow this cultural practice as most of the young people of today have proved that they do not help healing.
However, there is need to mention that although the institutions have played a vital role in involving young people in peacebuilding, a lot still needs to be done through improvements and revisiting their interventions towards peacebuilding. For instance, it is the responsibility of the government to take care and provide security for its citizens; therefore, providing a blanket and a hoe to the formerly abducted persons to begin a peaceful life does not make sense because government has the capacity to lobby for funds for such interventions. Secondly, NGO’s should plan to target all and provide meaningful amount of support to those that are supposed to receive capital so that they are able to compete favourably in the local market. 

References
http://www.arlpi.org/about-usAcholi Religious Leaders Peace Initiative (n.d) Acholi Religious Leaders Peace Initiative.   Retrieved 31 October 2009, from .

African Union (2006) 'African Youth Charter' [electronic version]. http://www.africa-union.org/root/UA/Conferences/Mai/HRST/Charter%20english.pdf (accessed October 27, 2009).

Altinyelken, H.K. (2009) 'Curriculum change in Uganda: Teacher perspectives on the new thematic curriculum', International Journal of Educational Development In Press, Corrected Proof.

Amartya, S., J. Alderdice and A. Kwame, Anthony (2007) Civil Path to Peace: Report of the Common Wealth Commission on Respect and Understanding. London: Common Wealth Secretariat.

Ambert, A.-M., P.A. Adler, P. Adler and D.F. Detzner (1995) 'Understanding and Evaluating Qualitative Research', Journal of Marriage and Family 57(4): 879-893.

Annan, J. and M. Brier 'The risk of return: Intimate partner violence in Northern Uganda's armed conflict', Social Science & Medicine In Press, Corrected Proof.

Ansell, N. (2005) Children, Youth and Development. London: Routledge.

Betancourt, T.S., J. Agnew-Blais, S.E. Gilman, D.R. Williams and B.H. Ellis 'Past horrors, present struggles: The role of stigma in the association between war experiences and psychosocial adjustment among former child soldiers in Sierra Leone', Social Science & Medicine In Press, Corrected Proof.

Boustany, N. (2007) The Woman Behind Uganda's Peace Hopes. 
   Retrieved 26 October 2009, 2007, from http://www.washingtonpost.com/wp-dyn/content/article/2007/07/10/AR2007071001933.html.

Boyden, J. ( 2003) 'Children under Fire: Challenging Assumptions about Children’s Resilience.” Children, Youth and Environments ',  13(1).

Bucholtz, M. (2002) 'Youth and Cultural Practice', Annual Review of Anthropology 31: 525-552.

Civil Society Organisation for Peace in Northern Uganda (2006) Counting the Cost: Twenty Years of War in Northern Uganda.   Retrieved 4 November 2009, from http://www.csopnu.net/Counting%20the%20Cost%20of%20Conflict%20in%20NU%20March%202006.pdf.

Coalition to Stop the Use of Child Soldiers (2008) 'Child Soldiers: Global Report 2008'. London: Coalition to Stop the Use of Child Soldiers.

Cronin, A. (2002) 'Focus Groups (Chapter 10)', in N. Gilbert (ed.), Researching Social Life (2 edn, pp. 164-167). London: Thousand Oaks/New Delhi: Sage Publications.

Dan G. Cox, J., Falconer, and S. Brian (2009) Terrorism, Instability, and Democracy in Asia and Africa Hanover and London: University Press of New England.

Dolan, C. (2005) 'Understanding War and Its Continuation: The Case of Northern Uganda'. PhD thesis, London School of Economics and Political Science, University of London, London.

Dolan, C. (2009) Social Torture: The Case of Northern Uganda, 1986-2006 Oxford: Berghahn Books.

Doom, R. and K. Vlassenroot (1999) 'Kony's Message: A New Koine? The Lord's Resistance Army in Northern Uganda', African Affairs 98(390): 5-36.

Dunn, K.C. (2004) 'Uganda: The Lord's Resistance Army', Review of African Political Economy 31(99): 139-142.

Durham, D. (2000) 'Youth and the Social Imagination in Africa: Introduction to Parts 1 and 2', Anthropological Quarterly 73(3): 113-120.

El-Bushra, J. (2003) 'Fused in Combat: Gender Relations and Armed Conflict', Development in Practice 13(2/3): 252-265.

Fabiani, M., B. Nattabi, A.A. Opio, J. Musinguzi, B. Biryahwaho, E.O. Ayella et al. (2006) 'A high prevalence of HIV-1 infection among pregnant women living in a rural district of north Uganda severely affected by civil strife', Transactions of the Royal Society of Tropical Medicine and Hygiene 100(6): 586-593.

Gillis, E. (2001) Children as Peace Builders: Transforming conflict by Restoring the Potential of Youth. Paper presented at the conference 'Defence Association Institute'.

Gleditsch, N.P., P. Wallensteen, M. Eriksson, M. Sollenberg and H. Strand (2002) 'Armed Conflict 1946-2001: A New Dataset', Journal of Peace Research 39(5): 615-637.

Haugerudbraaten, H. (1998) 'Peacebuilding: Six dimensions and two concepts', African Security Review 7 (6).

Hollenbach, D. (2008) Refugee rights: ethics, advocacy, and Africa. Washington DC: George Town University Press.

Honwana, A. (2008) Culture and Politics: War, Reconciliation and Citizenship in Mozambique. Paper presented at the conference 'Inaugural Address as Professor to Prince Clause Chair'.

Honwana, A. and d.B. Filip (eds) (2005) Makers and Breakers: Children and Youth in Post Colonial Africa. Oxford: James Curry Limited.

Hugo, S. (2008) Killing civilians: method, madness, and morality in war. New York: Columbia University Press.

Human Rights Watch (2003) 'Stolen Children: Abduction and Recruitment in Northern Uganda'. New York: Human Rights Watch.

Jamii Ya Kupatanisha (2007) National Reconciliation (Publication. Retrieved 26/10/2009: http://www.ifor.org/JYAK.html#5.

Jaramogi, P. (2009) 'Acholi needs 20 years to recover' [electronic version]. http://www.newvision.co.ug/D/8/16/699507 (accessed 29 October 2009).

Kvale. S, S.B. (2009) Interviews: Learning the Craft of Qualitative Research Interviewing, . Los Angeles: Sage.

Lane, R. (2007) 'Northern Uganda: looking for peace', The Lancet 370(9604): 1991-1992.

Leena, A. (2001) 'Explorations in Generational Analysis', in A. Leena, Mayall, B (ed.), Conceptualizing Child-Adult Relations (pp. 11-22). London: Routledge Falmer.

Madhvani, S. (2009) Using MDD for Reconciliation.   Retrieved 7 November 2009, from http://www.beyondjuba.org/peace_talk/PeaceTalk_Issue_9.pdf.

Marino, J. (2008) 'Is PRDP Politics as Usual?: Update on The Implementation of Uganda's Peace, Recovery and Development Plan' (No. 2). Kampala: Refugee Law Project.

Masquelier, A. (2007) 'Negotiating Futures: Islam, Youth, and the State in Niger', in S.A.R.O. Benjamin F (ed.), Islam and Muslim Politics in Africa. New York: Palgrave Macmillan.

McKay, S. and M.G. Wessells (2004) 'Post-traumatic stress in former Ugandan child soldiers', The Lancet 363(9421): 1646-1646.

Mikkelsen, B. (2005) Methods for development work and research : a new guide for practitioners (2nd ed ed.). Thousand Oaks, California: Sage Publications.

Morgan, D.L. (1996) 'Focus Groups', Annual Review of Sociology 22: 129-152.

Mwakugu, N. (2008) 'Obituary: LRA deputy Vincent Otti ' (No. Press release, 23 January): BBC News.

Neryl, L., H. Geoff and E. Dos Santos (1999) 'The Demobilisation and Reintegration of Ex-combatants', in T.H. Geoff (ed.), Recovery from armed conflict in developing countries (pp. 129-163). London: Routledge.

Office of the Prime Minister (2007) Peace, Recovery and Development Plan for Northern Uganda 2007-2010. Retrieved 22/10/2009. from http://www.internal-displacement.org/8025708F004CE90B/(httpDocuments)/F9933A32534907A8C12573B700779C11/$file/PRDP+Sep+2007.pdf.

Office of the Special Representative of the Secretary-General for Children and Armed Conflict in Collaboration with UNICEF (2009) Machel Study-10 Year Strategic Review: Children and Conflict in a Changing World. New York: UNICEF.

Olupot, M. (2009) 'Government Supplies Ox-ploughs to IDP's' [electronic version], The New Vision. http://www.newvision.co.ug/D/8/16/699753 (accessed 1 November 2009).

Omona, G. and K.E. Matheson (1998) 'Uganda: stolen children, stolen lives', The Lancet 351(9100): 442-442.

Organisation for Economic Co-operation and Development (2001) The DAC Guidelines: Helping Prevent Violent Conflict. Paris: OECD.

Otim, L., Bosmic, (2007) Peace Return Northern Uganda.   Retrieved 26/10/2009, 2007, from http://www.youtube.com/watch?v=YyRxalLDAkE.

Peace Building Initiative (2008) Youth Employment and Empowerment.   Retrieved 10 November 2009, from http://www.peacebuildinginitiative.org/index.cfm?fuseaction=cmc_printall.print&pageId=1937&printview=true.

Perlman, J., Robinson, and J. Young (2007) Listening to Youth: The Experiences of Young People in Northen Uganda.   Retrieved 6 November 2009, from http://www.womensrefugeecommission.org/docs/ug_machel.pdf.

Pham, P., P. Vinck, E. Stover, B.H.R.C. University of California, T. Payson Center for International Development and Technology and P. Berkeley-Tulane Initiative on Vulnerable (2007) Abducted : the Lord's Resistance Army and forced conscription in Northern Uganda. Berkeley; New Orleans; [Berkeley?]: University of California, Berkeley, Human Rights Center ; Tulane University, Payson Center for International Development ; Berkeley-Tulane Initiative on Vulnerable Populations.

Roland, K. and M. Mous (2004) 'Urban Youth Languages in Africa', Anthropological Linguistics 46(3): 303-341.

Seashore, C.E. (1940) 'Youth and Music', The School Review 48(4): 268-277.

Sverker, F. (2008) Living with Bad Surroundings: War, History, and Everyday Moments in Northern Uganda. Durham: Duke University Press.

Uganda Bureau of Statistics (2002) '2002 Population and Housing Census'. Kampala: Uganda Bureau of Statistics.

United Nations (1992) An Agenda for Peace: Preventive Diplomacy, Peacemaking and Peace keeping. Report of the Secretary-General pursuant to the statement adopted by the Summit Meeting of the Security Council on 31 January 1992

   Retrieved 7 November 2009, from http://www.un.org/Docs/SG/agpeace.html.

United Nations Department of Economic and Social Affairs (2003) 'World Youth Report: The Global Situation of Young People,'. New York: United Nations.

United Nations Department of Economic and Social Affairs (2005) 'Young People today and in 2015'. New York: United Nations.

United Nations Department of Economic and Social Affairs (2007) 'Young People's Transition to Adulthood: Progress and Challenges'. New York: United Nations.

Villa-Vicencio, C., P. Nantulya and T. Savage (2005) Building nations: transitional justice in the African Great Lakes region. Cape Town: Institute for Justice and Reconciliation 

Vinci, A. (2006) 'Beyond Terror and Insurgency: The LRA's Dirty War in Northern Uganda', in George Kassimeris (ed.), Warrior's dishonour: barbarity, morality and torture in modern warfare. Hamsphire: Ashgate Publishing Limited.

Wessels, G.M. (1998) 'Children, Armed Conflict, and Peace', Journal of Peace Research: 635-646.

Wessels, G.M. (2009) 'Community Reconciliation and Post Conflict Reconstruction for Peace', in J.D. Rivera (ed.), Handbook on Peace building Cultures of Peace. New York: Springer Science + Business Media. LLC.

Women's Commission for Refugee Women and Children (2005) 'Youth Speak Out: New Voices on the Protection and Participation of Young People Affected by Armed Conflict'. New York.

Zwi, A.B., N.J. Grove, P. Kelly, M. Gayer, P. Ramos-Jimenez and J. Sommerfeld (2006) 'Child health in armed conflict: time to rethink', The Lancet 367(9526): 1886-1888.



Appendix: Interview Guide

(A) Focus Group Discussion with Youth Who Remained In the Community. (those who were not abducted by LRA)
School Going Young People age category 12-25
 Guiding questions for the discussion

· What does the word peace mean to you?

· What do you understand as the opposite of peace?

· Have you heard about peace clubs? What are they, what do they do, who started them?

· Have you been involved in a peace club? If so, explain

· What roles can you play in peacebuilding in the community? 
· How helpful has it been to you and the community at large in regard to northern Uganda conflict?

· What challenges do you face in carrying out peacebuilding at school and home?

· Do you interact with peers who are not at school and tell about peace? And what are their reactions towards peacebuilding?

(B) Focus Group Discussion with School Dropout Young People (ages 15-28)
Guiding questions for the discussion 

· What do you understand by peace?
· What activities do you think bring peace?
· How have you been involved in peacebuilding?

· Were the peace clubs set as a result of demand by pupils and students or was it created by the ministry?

· Do you choose what kinds of activities to carry out in regard to peacebuilding, or it’s dictated by structure?

· How helpful has it been to you and the community at large in regard to northern Uganda conflict?

· What challenges do you face in carrying out peacebuilding at school and home?

· Do you interact with peers who are not at school and tell about peace? And what are their reactions?

(C) Focus Group Discussion with Formerly Abducted Young People          Age categories 25-30
Guiding questions for the discussion

· What do you understand by peace?

· How are you promoting peace in the community?

· Does the community understand your contributions towards peace?

· What are the challenges that you face in the promotion of a just and lasting peace in northern Uganda?

· Where do you get the support to carry out peacebuilding activities?

· Do you have the freedom to do what you think can promote a peaceful community?

· What are the challenges that you face in the promotion of peace in the community?

· What solutions to the challenges would you propose?

(D) Group Interview with Acholi Elders

Guiding questions for the discussion

· What do you understand by peace?

· What does Acholi culture say on peacebuilding?
· How do you view young people in Acholi today with respect to peacebuilding?
· What support do you give young people in regard to peacebuilding?

· How can young people effectively contribute to peacebuilding in Northern Uganda?

· Are there any changes in the tradition in regard to peacebuilding?
 (E) Interview with Field Coordinator-United Movement to End Child Soldiering (UMEC)
Interview guide
· What inspired the organisation to start?

· Why have you chosen to work with young people in peacebuilding?

· In what ways do you support young people’s work in peacebuilding?

· What impacts have young people’s participation in peacebuilding created in the community? 

· Is there any challenges young people face in carrying out peacebuilding activities?
(F) Interview with the head teacher of Kulukeno primary school in Bungatira Sub County, Gulu district

Interview guide

· Who introduced peace club in your school?
· Who plans for the peace activities in the peace club?

· What roles do the teachers play in the peace club?

· What challenges face the peacebuilding activities in the school? 

· What are the impacts of young people’s participation in peacebuilding at school?
(G) Focus Group Discussion with Ten Community Members (Teachers, civil servants and peasants) included both men and women

Guiding questions for the discussion

· What does the term peace mean to you?

· How do young women contribute to peacebuilding? Explain 

·  How young men contribute to peacebuilding? Explain 

· What are the impacts of young people’s participation in peacebuilding?

· What support do you give them in peacebuilding?

Notes
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�The term Northern Uganda here refers to the Acoli districts of Amuru, Gulu, Kitgum and Pader. 


� Acholi word which means elders


� Acholi word which means return home. But it was used negatively in the community in Acholi land to refer to those who have returned from LRA captivity associating them with evil. 


�Swahili phrase meaning Fellowship and Reconciliation. JYAK is an indigenous NGO that was started in 1988 by UNESCO Laureate, Rt. Rev Nelson Onono Onweng as a peace club to change the culture of violence in Uganda, see (Jamii ya kupatanisha, 2007)


� An organisation that was formed by various religious leaders in northern Uganda in 1997 as an interfaith organisation that seeks peaceful measures to solving the conflict � ADDIN EN.CITE <EndNote><Cite><Author>Acholi Religious Leaders Peace Initiative</Author><Year>n.d</Year><RecNum>57</RecNum><record><rec-number>57</rec-number><foreign-keys><key app="EN" db-id="5sfre2epcdwtfmew5xdpzptbdddrvxa5fpse">57</key></foreign-keys><ref-type name="Web Page">12</ref-type><contributors><authors><author>Acholi Religious Leaders Peace Initiative,</author></authors></contributors><titles><title>Acholi Religious Leaders Peace Initiative</title></titles><number>31 October 2009</number><dates><year>n.d</year></dates><pub-location>Gulu</pub-location><urls><related-urls><url>http://www.arlpi.org/about-us</url></related-urls></urls></record></Cite></EndNote>�(Acholi Religious Leaders Peace Initiative n.d)�


� This is Kiswahili language popularly spoken in Uganda, Kenya and Tanzania, literally meaning that, We want peace, our people are crying, the mothers and  children have seen many problems, problems of  disease… our God at least let us help ourselves from our problems, our  people are  dying every day innocently   


�Kony is the LRA  commander in chief� ADDIN EN.CITE <EndNote><Cite><Author>Hugo</Author><Year>2008</Year><RecNum>60</RecNum><Pages>236</Pages><record><rec-number>60</rec-number><foreign-keys><key app="EN" db-id="5sfre2epcdwtfmew5xdpzptbdddrvxa5fpse">60</key></foreign-keys><ref-type name="Book">6</ref-type><contributors><authors><author>Hugo, Slim,</author></authors></contributors><titles><title>Killing civilians: method, madness, and morality in war</title></titles><dates><year>2008</year></dates><pub-location>New York</pub-location><publisher>Columbia University Press</publisher><urls></urls></record></Cite></EndNote>�(Hugo 2008: 236)� from 1987 up to date


� A call for Kony to renounce the rebellion and come back home


� Acholi language which literally is informing Joseph Kony that  people need peace


�Otii Vincent was the second in command after  Kony in the LRA ranks before he was killed by Kony in 2008� ADDIN EN.CITE <EndNote><Cite><Author>Mwakugu</Author><Year>2008</Year><RecNum>61</RecNum><record><rec-number>61</rec-number><foreign-keys><key app="EN" db-id="5sfre2epcdwtfmew5xdpzptbdddrvxa5fpse">61</key></foreign-keys><ref-type name="Report">27</ref-type><contributors><authors><author>Mwakugu, Noel</author></authors></contributors><titles><title>Obituary: LRA deputy Vincent Otti </title></titles><dates><year>2008</year></dates><publisher>BBC News</publisher><isbn>Press release, 23 January</isbn><urls></urls></record></Cite></EndNote>�(Mwakugu 2008)�. The mystery surrounding his execution on the orders of his boss is not yet clear.


� Acholi language which literally is Informing Otii Vincet that people need peace 


� Focus group discussion with pupils of Kulukeno primary school in Bungatira Sub County, Gulu district, 26 August 2009 on their participation in peacebuilding 


� Kulukeno primary school focus group discussion, 26 August 2009 in Bungatira


� Focus group discussion with youth who remained in the community supported by war Child Holland in Lamogi Sub County, 7 August 2009 on their roles in peacebuilding


� Personal interview with Onek on the role of young people in peacebuilding, at Kulukeno primary school, 26 August 2009


� Focus group discussion with youth who are supported by war Child Holland in peace project, at Lamogi Sub County, 7 August 2009


� Focus group discussion with youth who are supported by war Child Holland in peace project, at Lamogi Sub County, 7 August 2009


� Group interview with Acholi elders on understanding Acholi cultural aspect of peacebuilding and young people, in Gulu, 27 August 2009


� Fire place where people (family members) sit in the evenings for storytelling and teachings on tradition, compound fire � ADDIN EN.CITE <EndNote><Cite><Author>Sverker</Author><Year>2008</Year><RecNum>13</RecNum><Pages>146</Pages><record><rec-number>13</rec-number><foreign-keys><key app="EN" db-id="5sfre2epcdwtfmew5xdpzptbdddrvxa5fpse">13</key></foreign-keys><ref-type name="Book">6</ref-type><contributors><authors><author>Sverker, Finnström,</author></authors></contributors><titles><title>Living with Bad Surroundings: War, History, and Everyday Moments in Northern Uganda</title></titles><dates><year>2008</year></dates><pub-location>Durham</pub-location><publisher>Duke University Press</publisher><urls></urls></record></Cite></EndNote>�(Sverker 2008: 146)�. This is was part of Acholi culture before the armed conflict between the government of Uganda and the LRA


� Group interview with Acholi elders on understanding Acholi cultural aspect of peacebuilding and young people, in Gulu, 27 August 2009


� Compensation to the bereaved family of  the victim


� The name mato oput derives from a story in which two estranged brothers fleeing from an approaching lion hid in the same oput tree. After sepending hours they began to talk again and were reconciled because the tree is associated with reconciliation. Drinking the bitter roots today in Acholi land by the parties symbolises reconciliation� ADDIN EN.CITE <EndNote><Cite><Author>Villa-Vicencio</Author><Year>2005</Year><RecNum>58</RecNum><Pages>130-131</Pages><record><rec-number>58</rec-number><foreign-keys><key app="EN" db-id="5sfre2epcdwtfmew5xdpzptbdddrvxa5fpse">58</key></foreign-keys><ref-type name="Book">6</ref-type><contributors><authors><author> Villa-Vicencio, Charles,</author><author> Nantulya, Paul,</author><author>  Savage, Tyrone </author></authors></contributors><titles><title>Building nations: transitional justice in the African Great Lakes region</title></titles><dates><year>2005</year></dates><pub-location>Cape Town</pub-location><publisher>Institute for Justice and Reconciliation </publisher><urls></urls></record></Cite></EndNote>�(Villa-Vicencio et al. 2005: 130-131)�


� Group interview with Acholi elders on understanding Acholi cultural aspect of peacebuilding and young people, in Gulu, 27 August 2009


� This is a courtship dance in Acholi which is dance by equal numbers of boys and girls, with the boys and girls facing each other. The boys hit calabashes with comb like wires 


� Group interview with Acholi elders on understanding Acholi cultural aspect of peacebuilding and young people, in Gulu, 27 August 2009


� Respondent explanation during group interview with Acholi elders on understanding Acholi cultural aspect of peacebuilding and young people, in Gulu on 27 August 2009


� Means that eating on the streets


� An explanation by one elder during a group interview with Acholi elders on understanding Acholi cultural aspect of peacebuilding and young people, in Gulu on 27 August 2009


� A female Acholi elder (51 years old) respondent during a group interview with Acholi elders on understanding Acholi cultural aspect of peacebuilding and young people, in Gulu, 27 August 2009


� An account by a male youth (FAP) on whether traditional rituals help during focus group discussion with formerly abducted young person’s on peacebuilding, at Okidi parish in Atiak, Amuru district, 29 August 2009


�This means crushing the egg shell. The ceremony is used to reintegrate into the community the former combatants who have been in war. It is believed that while in the ‘bush’ serious atrocities were committed and in order to be at peace, the egg shell is crushed and the lingering evil and trauma is transferred in the egg thereby leaving the person free from evil spirits � ADDIN EN.CITE <EndNote><Cite><Author>Villa-Vicencio</Author><Year>2005</Year><RecNum>58</RecNum><Pages>131</Pages><record><rec-number>58</rec-number><foreign-keys><key app="EN" db-id="5sfre2epcdwtfmew5xdpzptbdddrvxa5fpse">58</key></foreign-keys><ref-type name="Book">6</ref-type><contributors><authors><author> Villa-Vicencio, Charles,</author><author> Nantulya, Paul,</author><author>  Savage, Tyrone </author></authors></contributors><titles><title>Building nations: transitional justice in the African Great Lakes region</title></titles><dates><year>2005</year></dates><pub-location>Cape Town</pub-location><publisher>Institute for Justice and Reconciliation </publisher><urls></urls></record></Cite></EndNote>�(Villa-Vicencio et al. 2005: 131)�.


� Jumping over a stick  for opening a granary 


� Focus group discussion with community leaders on participation of young people in peacebuilding, at Dino village, Lamola parish, Odek Sub County, Gulu district,  2009


� Focus group discussion with formerly abducted young person’s on peacebuilding, at Okidi parish in Atiak, Amuru district, 29 August 2009


� A formerly abducted person explains gives a testimony during focus group discussion with formerly abducted young person’s on peacebuilding, at Okidi parish in Atiak, Amuru district, 29 August 2009


� An explanation by a male youth (FAP) during focus group discussion with formerly abducted young person’s on peacebuilding, at Okidi parish in Atiak, Amuru district, 29 August 2009


� An explanation by a female youth (FAP) during focus group discussion with formerly abducted young person’s on peacebuilding, at Okidi parish in Atiak, Amuru district, 29 August 2009


�  Narration by a youth  during focus group discussion with formerly abducted young person’s on peacebuilding, at Okidi parish in Atiak, Amuru district, 29 August 2009


� An explanation by one female elder during group interview with Acholi elders on understanding Acholi cultural aspect of peacebuilding and young people, in Gulu, on 27 August 2009


� Focus group discussion with young people in Palaro,on 16 July 2009


� Focus group discussion with young people in Palaro


� Focus group discussion with youth who are supported by war Child Holland in peace project, at Lamogi Sub County, 7 August 2009


� Focus group discussion with youth who are supported by war Child Holland in peace project, at Lamogi Sub County, 7 August 2009


� Personal interview with Onek on the role of young people in peacebuilding, at Kulukeno primary school, 26 August 2009


� Focus group discussion with pupils of Kulukeno primary school in Bungatira Sub County, Gulu district, 26 August 2009


� Focus group discussion with pupils of Kulukeno primary school in Bungatira Sub County, Gulu district, 26 August 2009


� Focus group discussion with formerly abducted young person’s on peacebuilding, at Okidi parish in Atiak, Amuru district, 29 August 2009


� Focus group discussion with formerly abducted young person’s on peacebuilding, at Okidi parish in Atiak, Amuru district, 29 August 2009


 � Focus group discussion with formerly abducted young persons in Palaro Sub County on their participation in peacebuilding on 16 July 2009


� Focus group discussion with formerly abducted young persons in Palaro Sub County on their participation in peacebuilding on 16 July 2009


� Focus group discussion with youth who are supported by war Child Holland in peace project, at Lamogi Sub County, 7 August 2009
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